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"We Have Here a Dqferent Civilization": 
Protestant Identity in the 

Sun Francisco Bay Area, 1906-1 909 

he Rev. Marion R. Drury (1849-1939) came to Oakland, Califor- 
nia, in the fall of 1907 to organize a congregation for the United 
Brethren. 'The general local conditions are quite unlike those 

with which I was familiar in the East," he reported in 1908 to his denomi- 
nation's national periodical in Ohio. He saw his difficulties as more than 
the normal problems accompanying the starting of a new church. His ex- 
periences in Indiana, Ohio, and Iowa had not prepared him for the cul- 
tural landscape of the urban Far West. "We have here a different civiliza- 
tion from that found east of the Rocky Mountains," he wrote. The differ- 
ence, though, was "not easy to explain." Drurywas persuaded that the Bay 
Area's "dominant worldliness" and "cosmopolitan life" demanded that 
"the work and the methods of conquest. . . be suited to . . . the life found 
here." Drury proposed to combat what he perceived as the region's cos- 
mopolitan worldliness with a "spiritual church." Certainly, Drury's report 
was intended to enlist support for the mission. Yet, his inchoate depiction 
of a "different civilization" suggested puzzlement, as much as missionary 
resolve in the face of the regional culture.] 

Drury was neither the first nor the last Anglo-American Protestant 
leader to be given pause by the Far West. Yet the years 1906-1909 were a 
time when such leaders in the San Francisco area were self-consciously re- 
flecting on their religious community's identity in the region. The after- 
math of the great earthquake and fire of 1906 included not only the mate- 
rial rebuilding of San Francisco, but also the open conflict of middle-class 
reformers with political "grafters" and, more indirectly, the city's working 
class. For Anglo-Protestant spokespeople, 1906-1909 were liminal years, a 

Douglas Firth Anderson is chair of the Department of History, Northwestern College, 
Orange City, Iowa. The author wishes to thank Northwestern College for a grant to enable 
the completion of this article. 

1 Drury'~ report is reprinted in the San Francisco Congregationalist weekly, the Pa@c 
(San Francisco), 21 May 1908, p. 3. On Drury, see Who Wm Who, 1897-1942 Vol. 1,1942 cd., 
s.v. "Drury, Marion Richardson." 
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time for reassessment of the Protestant community and the regional soci- 
ety. "Now is the time to speak and to act," commented a writer in the Pa- 
a@ Churchman, the San Francisco-based Episcopalian periodical, in 1906, 
because "the community, like the individual, is susceptible" in the after- 
math of disaster.2 

Contemporary trends in the historiography of the West and of Amer- 
ican religion allow for a fuller assessment of such religious experience in 
western contexts. Social and cultural analysis is pushing the two fields be- 
yond earlier readings of frontier and denomination.> In particular, the 
new historiographies clarify the "manyness" of America's Wests and Amer- 
ica's religions.4 This article seeks to illustrate, through a case study, the 
usefulness of considering particular religious and regional identities for 
greater insight into the complex diversity of American religious experi- 
ence in the West. What did Drury and other leaders of the regional Anglo- 
Protestant community see as distinctive about the culture and society of 
the area? In what ways, in turn, did this view of the region correlate with 
their view of themselves as a religious community? 

It is a contention of this essay that the San Francisco Bay Area was 
one region of the Far West that qualified traditional Anglo-Protestant 
identity in a peculiar way. I shall use the term Anglo-Protestant-short- 
hand for Anglo-American Protestant-to refer to that community of 
British- and northern European-derived theological traditions bound to- 
gether in the United States by transdenominational organizations, revival- 
istic experience, republican ideology, and hegemonic aspirations. The 

2 Pan@ Clurchman (San Francisco), 15 Junc 1906, p. 2, and 15 August 1906, pp. 2,12; 
Pa~ific (San Francisco), 26 April 1906, p. 3; 21 June 1906, pp. 3-4; 1 Y  July 1906, p. 2; 1 
November 1906, pp. 2-3; 25 April 1907, pp. 2-3; P ~ ~ J L .  Raptkt (McMinnville, OR), 23 May 
1906, pp.7,9; and Calvornia Chvistian Aduamle (San Francisco), I1  April 1907, p. 7. 

T h e  Westem Hirlmiml Quarterly provides eramplcs of recent developments in the field 
of western history: Howard R. Lamar, "Much to Celebrate: The Western I-listoryhsociatioo's 
TwenvFifth Birthday," 17 (Octobcr 1986): 397416; Donald Worster, "New West, Tme 
West: Interpreting the Region's History," 18 (April 1987): 141-56; and Michael P. Malone, 
"Beyond the Last Frontier: Towards a Ncw Approach to Western American History," 20 
(November 1989): 409-27. For parallel discussions of developments in American religious 
history, see Catherine L. Albanese, "Research Needs in American Religious I-Iiistory, CSR 
Bulktin [Council on the Smdy of Religion Bulletin1 10 (October 1979): 101, 103-105; Eldon 
G. Ernat, "Winthrop S. Hudson and the Great Tradition of American Religious Historiogra- 
phy,"Foundations 23 (April-June 1980): 1042kJon Butler, "The Future of American Reli- 
gious History: Prospectus, Agenda, Transatlantic Pmbl6maligu~," William and Mmy (?unrturly 42 
(April 1985): 167-83; and Henry Warner Bowden, 'The Historiography of American Reli- 
pons m Encyclopedia V lhe  Amnican Religims Experience: Studies ~ J T ~ d i t i u n s  and Mooemenls, 3 
vols., ed. Charles H. Lippy and Peter W. Williams (New York, 1988), 1:3-16. 

4 Catherine L. Albanese, America: Ruli&ons and Religion (Belrnunt, CA, 1981) intro- 
duced me to the concept of the "manyness" of American religions. That there are also many 
Wests is implicit in the discussions of Lamar, Worster, and Malone. 
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various denominations of the Anglo-Protestant community self-con- 
sciously dominated much of the religious scene of the eastern United 
States during the nineteenth and early twentieth centuries.Vn much of 
the American West, though, Anglo-Protestants found their accustomed 
dominance problematic. Ferenc Morton Szasz has shown that, "a genera- 
tion before the eastern churches discovered the heterogeneity of immi- 
gration from abroad," Anglo-Protestants in the Great Plains, Rocky Moun- 
tain, and Great Basin regions encountered problems of pluralism in their 
relations with Native Americans, Hispanic Catholics, and Mormons. As for 
the Far West, Eldon G. Ernst has averred that pluralism "qualified all defi- 
nitions of the religious mainstream and all pretensions to Christian hege- 
mony." Sandra Sizer Frankiel has further reinforced this perspective with 
her study of California Protestant "religious alternatives'' in the latter half 
of the nineteenth century.Un previous work I have argued that the nine- 
teenth-century Bay Area confirmed such interpretations.? The present 
essay refines this argument and extends it into the early twentieth century. 

More specifically, this study makes a case that the articulate Anglo- 
Protestant leadership of the early twentieth-century San Francisco region 
manifested a divided collective mind. This mind mirrored both the ongo- 
ing strength of the general Anglo-Protestant "custodial" tradition and the 
regional experience of religious margina1ization.R This ambiguity fore- 
shadows the general impact of the religious and moral "disestahlishments" 
of the post-World War I and post-1960 eras on Anglo-Protestantism else- 
where. 

6 This perspective on Anglo-Protestantism is informed by the work of too many schol- 
ars to list hem; a few seminal items will have to suffice. Foundatiund are Eldon G. Ernst, 
Withoul Help ~EZiind~ance: Religiow Idenlily in Ammican Cullum, 2d ed. (Lanham, MD, 1987); 
Robert T. Handy, A Chlislian America: Pvol~lonl Hopes and Ilisloriml Realities, 2d ed. (New 
York, 1984); and Martin E. Marly, RighteotoEmpiru: Th* Protestant tixp:xperience (n Amnica (Ncw 
York, 1970). 

6 Ferenc Morton Szasr, The Pmlmtant Ckva i n  the Grrnt Plains and Mountain West, 
1865-1915 (Albuquerque, 1988), 211; Eldon G. Emst, "American Religious History from a 
Pacific Coast Perspective," in Religion and Society in 1haAmn.ican West: IlisloviwlEssay~, ed. Carl 
Guarrreri and David Aivaier (Lanham, MD, 1987), 13; and Sandra Sirer Fankid, Calzjomia's 
S',i&ml Fronliers lbligiow Allmatives in Angl+Pmlestantism, 185CL1910 (Berkeley, 1988). 
These works and Richard W. Etulain, comp., Religion in the Twentieth-Cenlu~ American Wal: A 
Bibliopphy (Albuquerque, 1W1) provide guidance into the area or religion and the West. 

7 Douglas Firth Anderson, "'Give Up Strong Drink, Seek Religion, Go to Work, and Be- 
come a Man': The Kcv. William Taylor and Gold Rush San Francisco," unpublished paper 
delivered at the American Academy of Religion, Western Region Annual Meeting, Stanford 
University, 26 March 1982; and Douglas Firth Anderson, "San Francisco Evangelicalism, Kc- 
gional Religious Identity, and the Kevivalism of D. L. Moody," liides et Histovia 15 (Spring- 
Summer 1985): 4466. 

8 The metaphor of custodianship is suggested by Grant Wacker, "Uneasy in Zion: Evan- 
gelicals in Posunodern Society," in Eaange6cnliurn and Modem Amrim, ed. George Marsden 
(Grand Rapids, 1984),24. 
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When the Rev. Drury moved to Oakland in 1907, it was one of four 
cities that constituted the metropolitan core of the San Francisco Bay Area 
in the decades surrounding the turn of the century. Oakland, Aiameda, 
and Berkeley were the East Bay jewels in the crown of a self-consciously 
"imperial" San Francisco. Also by 1907, the Bay Area was well on its way to 
recovering from the earthquake and San Francisco fire of April 1906. 
Even before the disaster, San Francisco itself bad outgrown most vestiges 
of its mid-nineteenth century provincialness. With a population of over 
340,000 in 1900, it had functioned as the economic and cultural hub of 
not only the immediate Bay Area but also of much of the West Coast. 
Since it was an irreplaceable link in what Samuel P. Hays has called "the 
new organizational society," it rapidly recovered from the quake and fire 
and resumed its social and cultural functions. The process of rebuilding, 
together with the general progressivist optimism of the era and local antic- 
ipation of the profitable consequences of the construction of the Panama 
Canal, fostered a regional atmosphere of expectancy as well as frenetic ac- 
tivity from 1906-1909.9 

Drury's characterization of the Bay Area as "a different civilization" 
was not an isolated perspective. A parallel assessment was given by Pres 
byterian Edward A. Wicher (1872-1957). Born in Canada, Wicher had 
studied at Toronto's Ihox  College and at Heidelberg University. He 
had pastored in Japan and Canada before joining the faculty of the San 
Francisco Theological Seminary in 1905. In 1907, he described for the 
readers of the New York Obseruer the cultural importance of the semi- 
nary. In so doing, he also articulated divided Anglo-Protestant regional 
sensibilities. On the one hand, "[nlo one who knows the Pacific Coast" 
would question whether the seminary's work was necessary, Wicher 
thought. 

entrenched and with inferior resources of men and weapons. California was 
originally a Spanish Roman Catholic territory, in which the few settlers lived 
without care and responsibility, and the good fathers exploited the Indians. 
San Francisco has remained a city predominantly Roman Catholic to this day. 

The best studies on San Francisco and the Bay Area during the late nineteenth and 
early twentieth centuries are Me1 Scott, The SanFnmciscn Bay Area: A Metropolis in Perspective 
(Berkeley, 1959), 95-148; William lssel and Robert W. Cherny, SanFmmisco, 1865-1932; POL 
itics, Power, and UdmnDm#lopment (Berkeley, 1986), 23-116, 139-64; and Judd Kahn, lmpozal 
Sali Iirancirco: Politicr and Planning in an Ammican City, 1897-1906 (Lincoln, 1979). Christo- 
pher Morris Douty, Econornicr of Localized Disasler.~: Ths 1906 San Fmndsio Catastmphophe (New 
York, 1977) discusses, from an economic perspective, the poscquakr recovery of the 'day 
Area, and Samuel P. Haycs analyres "the ncw organizational society" in II essay of that title 
reprinted in his Amencm Political H i s t q  as Social Analysis (Knoxville, ISUO), 24G63. 
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Anglo-Saxon settlement began with a gold rush. . . . But the men who thirsted 
for the gold did not commonly dcvote much of it to the causes of religion- 
and in San Francisco to-day the wealth is not, generally speaking, in the 
hands of religious men. In the city there is still greed, lust and intemperance. 
Good there is, too, hut the good has always to fight [or its existence. 

For Wicher, widespread irresponsibility, carelessness, greed, lust, and in- 
temperance had regional tradition between them. They were indelibly as- 
sociated in his mind with the quasi-mythic regional heritage of Hispanic 
culture, Roman Catholic presence, and the Gold Rush.'O 

Yet, Wicher was not of one mind toward the San Francisco area. He 
also was attracted to it. The city, he enthused, was "one of the most cos- 
mopolitan cities in the world," with its European and Asian immigrant 
communities making it an excellent place for sociological study. The re- 
building of the city since the earthquake and fire of 1906 was "a spectacle 
unparalleled in history." Conventional local pride mingled with reli- 
giously-charged optimism as he continued: 'The air is often full of dust 
and sometimes also of angry cries; but power is there, human, mechanical 
and vast. And the sense of the energy of humanity for achievement is smit- 
ten into the consciousness at every corner of the street. The machine and 
the man, the strength of brain and the strength of arm, the whole of this 
stupendous sum of force, is here exerted in one creativc act. And behind 
all and within all is God."J' The metropolitan culture of the Bay Area was 
perilous to Anglo-Protestant hopes and ideals, but at the same time it was 
alluringly evocative of what Kevin Starr has termed the "California 
Dream," an intensified form of the American Dream.12 Peril and promise 
vied for preeminence in Anglo-Protestant perspectives on the San Fran- 
cisco region. 

The Bay Area had always been something of a "different civilization" 
to most Anglo-Protestant leaders such as Drury and Wicher. The character 
of the initial Euro-American settlement of a given area often provides sig- 
nificant long-term constraints, cultural as well as social, on the subsequent 
development of the region.13 Such formative historical moments can also 

10 Edward A. Wicher, 'Training Presl~ylerian Ministers: Distinctive Work of the San 
Francisco Theological Seminary," New York O b s c ~ n  (8 August 1907), 177-78, clipping in E. 
A. Wichcr file, San Francisco Theological Seminary Archives, San Arrselmo. On Wicher, see 
Who Wm Who, 1951-1960, Val. 3,1963 cd., S.V. 'Wicher, Edward Arthur." 

1% Wicher, 'Training Presbyterian Ministers," 177-78. 
in Kcvin Starr, A m o i c m  and the Cd@minDrean~ 185II-I915 (New York, 1973). 
13 See Dorothy O.Johanserr, "A Working Hypothesis for the Study of Migrations," Pat@ 

Hiclmical I h i m  36 (Febmq 1967): 1-12 and D. W. Meinig, "American Wests: Preface to a 
Geographical Interprcation," in GmagraphicPnspediuer on Amen'm's Purl: Readings on the I I i s t h  
cal G e o p , h y  "/the United States, ed. David Ward with the assistance of Thoma? S. mory (New 
York, 1979), 22746 on the importance of initial settlement on the shaping of regional culture. 
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take on mythic functions in the perceptions of subsequent generations. 
They then become what is termed in religious studies as "first times."l4 
San Francisco's "first times" were hard to reconcile with Anglo-Protes- 
tantism's own "first times." Second only to the sacred status of biblical 
times for the Anglo-Protestant community were the "first times"of colo- 
nial and national beginnings. Deeply rooted in the religious community's 
identity during the late nineteenth and early twentieth centuries were 
millennia1 understandings of American exceptionalism and purpose. 
Most Anglo-Protestants aspired to a moral democracy that would be in 
some sense an extension of a mythic New England Puritan common- 
wealth.'" 

The Bay Area's "first times," though, left Anglo-Protestant leaders 
feeling culturally marginalized. First were the Spanish-Mexican hegin- 
nings. Ironically, while the distinctive California culture was effectively 
marginalized by later settlement, Hispanic San Francisco lived on indi- 
rectly in place names, the Roman Catholic Church, and the collective 
imagination.16 Second and more determinative as a "first time" was the 
Gold Rush of 184&1849. The discovery of gold in the foothills of the 
Sierra Nevada made the San Francisco Bay Area the site of what Gunther 
Barth has characterized as an "instant" urban society.'' From a commer- 
cial village of some 1,000 people in 1848, San Francisco grew to a 
metropolis of 50,000 by 1856. It dominated the Far West economically and 
culturally from then until well into the twentieth century. British observer 
James Bryce trenchantly described it as "a New York which has got no 
Boston on one side of it, and no shrewd and orderly rural population on 

'4 On the concept of "first times," see Richard T. Hughes, "Irrtroduction: On Recover- 
ing the Theme of Recovery," in 7Ke Amerimn Quest for the Pemitiue C1~u.h cd. Richard T. 
Hughes (Urhana, 1988), 1-15. 

" For discussions bearing on the AngloYrotestant cthos or the late nineteenth and 
early twentieth centuries, see Emst, Miithout He@ or Hindmnce, 10630: Handy, A Christian 
A m e m ,  57-108: Grant Wacker, 'The Demise of Biblical Civilization," in TheBible in America: 
Esrayr in Culluml Ilistmy, ed. Nathan 0. Hatch and Mark A. Noil (New York, 1982), 121-38; 
Henry F. May, 'The Religion of the Republic," in Idms, Faiths andFee1ings:Essay.~ on Ammican 
Intellectual andReligim Histo?, 195521982, ed, Henry F. May (Ncw York, 1983), 163-86; and 
James H. Moorchcad, '"Between Progress and Apocalypse: A Reassessment of Millennialism 
in American Religious Thought, 1800-1880," Journal ofAmecan H k t q  71 (December 1984): 
5 2 M 2 .  Emst, Will~uut He@ or Hindrance, helpfully compares the hegemonic Anglo-Prate* 
tmt  identity with the alternative religio-national identities of American Roman Catholics, 
African Americans, and women, among other groups. In this regard, see also R. Laurence 
Moore, Xeltgiour Outriders and theMukingofAmrricam (New York, 1986). 

'6 Kevin Starr elucidates the allusive roles of the Hispanic heritage in his Amoicans and 
the California D r a m  365414,  and his Inunzling IheDveam: Cal@mia Through theProgres.~ivaEm 
(NervYork, 1985), 6 4 9 8 .  

'7 Gunher Rarth, Inrtant Citis: Uhmization and !he llzse of San Fmnclsco end Denver 
(New York, 1975). 
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the other, to keep it in order."ls In other words, from the Anglo-Protestant 
perspective, it was a secular and cosmopolitan society with no counterbal- 
ancing regional Protestant tradition of cultural hegemony.'" 

California society, Kevin Starr points out, "arose out of an enormous 
materialism." The Gold Rush linked it "imaginatively with the most com- 
pelling of American myths, the pursuit of happiness." Native-born mi- 
grants and foreign-born immigrants alike were drawn to the San Francisco 
area by expectations of immediate gratification rather than hopes for a re- 
ligious commonwealth. Furthermore, Moses Rischin has noted that "the 
initial Catholic traditions of the state, augmented by . . . early, heavily 
Catholic immigration . . . , reversed the traditional American social eti- 
quette of precedence."?" In other words, the nineteenth-century Euro- 
American settlement of the Pacific Coast did not have the heavily Protes- 
tant character of the Atlantic Coast's seventeenth-century British settle- 
ments. By 1860, San Francisco was the third largest center of immigration 
in the U. S. In 1870, one out of every three San Franciscans had been born 
in Ireland, Germany, China, or Italy, and between 1870 and 1930, over 
half of San Francisco's population was of foreign parmtage.2' Historian R. 
A. Burchell has highlighted the remarkable Irish strength in the city dur- 
ing its formative decades. Sau Francisco had an Irish mayor in 1867, over a 
decade before New York and Boston, and there was an Irish capitalist elite 
by 1880. The Monitm; the voice of the Roman Catholic Archdiocese of San 
Francisco, confidently asserted in 1869 that the Irish found "no prejudice 
to bar their advancement" in Bay Area society, and that "Catholicity . . . 
has struck as firm a root in California as in any part of the United States, 
not excepting Maryland or Louisiaua."2? 

Given that as early as 1869 Catholics did not see the San Francisco re- 
gion as oppressively Protestant, it is not surprising that virtually all articu- 
late Anglo-Protestant leaders in the area in the 1906-1909 period assumed 
that their religious community was not in a culturally powerful position. 
Certainly, Anglo-Protestantism's regional situation was not for want of ef- 
fort. Northeastern-oriented Anglo-Protestant denominations and organi- 
zations had made the San Francisco region their Pacific Coast center in 

18 James Bryce, The Ammican Commonwealth, 2 vols. (London, 1889), 2375. 

ir On cultural hegemony, seeT. J. Jackson Lears, "The Concept of Cultural Hegemony: 
Problems and Possibilities," Ameecan His t~calReuim90 ([une 1985): 567-93. 

20 Starr, Amnicnnr and the CalifominDream, 66, 68; Moscs Rischin, '"Immigration, Migra- 
tion, and Minorities in California: A Reassessment," Pan@ Histmica1 h i n u  41 (February 
1972): 80. 

m Isscl and Cherny, SmFvandsca, 1865-1932, 14, 55-56. 
R. A. Burchell, ThaSnnliranclsco Irish, 18488-880 (Berkele/, 1980), 2-12. The quota- 

tion is from the Monitor (San Francisco), 17April 1869, in Burchell, The SanFmn&coIrish, 4. 
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the nineteenth century. Institutionally, thc area was tlle home of Anglo- 
Protestant seminaries, colleges, and regional denominational offices and 
newspapers. Conventional religious life, including corporate worship, 
Sunday school, women's missionary meetings, and revivalism, was well-rep- 
resented in the Bay Area.'.? Yet numerically, Anglo-Protestantism was 
marginal. The U. S. Religious Census of 1906, together with denomina- 
tional records, affords important evidence of church membership in the 
Bay Area on the eve of the 1906 earthquake and fire.24 Congregationalists, 
Episcopalians, and northern Presbyterians, Methodists, and Baptists made 
up almost 28,000 of the total 32,000 Anglo-Protestants in San Francisco, 
Oakland, Berkeley, and Alameda. However, with an estimated population 
of 400,000 in early 1906, San Francisco stood out for its low percentage of 
Protestants (15 percent) among total religious population when com- 
pared to other contemporary cities, including New York (20 percent), 
Chicago (29 percent), Philadelphia (46 percent), Boston (30 percent), 
and Los h g e l e s  (51 percent). San Francisco was also remarkable among 
contemporary major American cities for its low percentage (36 percent) 
of religious communicants of all denominations. Forty-five percent of New 
Yorkers, 41 percent of Chicagoans, 39 percent of Philadelphians and Den- 
verites, and 63 percent of Bostonians were religiously affiliated. In this re- 
spect, San Francisco was matched only by other Pacific Coast cities. Anglo- 
Protestantism was considerably stronger in the East Bay, where a large pro- 
portion of the white collar, business, and professional people who worked 
in San Francisco resided. The university city of Berkeley, though, was the 
only one of the Bay Area's four most populous cities where Anglo-Protes- 
tants dominated the structures of political and cultural power and were 
numerous enough-3,700 out of a total population of 31,000-to exert 
significant social and cultural influence. Even Oakland, a city of 90,000, 
when compared with other cities of its general size, had a relatively low 
percentage of Protestants among all its religious communicants-35 per- 
cent. In comparison with Oakland, other US. cities had a high percentage 
of Protestants: Portland, Oregon-53 percent, Atlanta-90 percent, Seat- 
tle-47 percent, Dayton-53 percent, Grand Rapids-55 percent, and Des 
Moines-84 percent. Furthermore, the membership situation in San Fran- 

'Woor an overview of Ray Area Anglo-Protestantism prior to 1906, see Douglas Firth An- 
derson, 'Through Fire and Fair by the Golden Gate: Progressive Era Protestantism and Re- 
gional Culture" (Ph.D. diss., Graduate Theological Union, Berkeley, 1988), 29-173. 

24 The statistical discussion and tables that follow are based on Anderson, 'Through 
Fire and Fair," Tables 11 and 111, pp. 5 6 8 ,  85-6. For a discussion ofthe reiiabiliq and useful- 
ness orthe US. Religious Censuses d l 8 9 0  and 1906 and tor a detailed comparison of the re- 
ligious popuiation 01 thc turn-of-the-century American cities, see Kevin J. Christiano, R& 
gimuDiversily and Social Change: Ammican Cities, 1890-1906 (Cambridge, ENG., 1987). 
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cisco in 1906 was consistentwith both the 1890 and the 1916religious cen- 
suses.25 Empirically, then, the early twentieth-century San Francisco region 
was unusually unchurched and, among those who were religiously affili- 
ated, unusually Roman Catholic. 

There was a basis then, that, albeit only imprecisely grasped at the 
time, underlay the ambivalence voiced by most Anglo-Protestants who re- 
flected on regional identity. Even so, for a few, the juxtaposition of Anglo- 
Protestant aspirations with the "California Dream" could support a san- 
guine perspective. Baptist clergyman Robert Whitaker (1863-1944), a the- 
ological and social progressive, voiced such a view in "Is California Irreli- 
gious?" an article appearing shortly before the San Francisco earthquake. 
Whitaker was a native of England, but he had been on the West Coast for 
almost twenty years by early 1906, at which point he was serving as pastor 
of Oakland's Twenty-Third Avenue Baptist Church. 'There is no field for 
religious effort more appealing and more inspiring than California," 
Whitaker asserted. 

Half of the irreligiousness or California is itself religious. Idealism 
springs naturally in this lovely land of ours. . . . The weakling may perish here 
if his imported religion is a mere veneer. But the Ahrahamic soul may still 
find its Canaan in the west, heside the waters of the world's last Mcditer- 
ianean, the 'Great Sea' of the morrow, and the 'chosen people' of God had 
never nobler conquest before them, nor promise of larger reward than 
here.'" 

Whitaker's turgid rhetoric stressed positive sacred associations for Anglo- 
Protestant identity and purpose in the region. A city of St. Francis was bur- 
geoning on the edge of the " 'Great Sea' of the morrow"; it was a Canaan 
ripe for the conquering by a chosen people. The Bay Area, in this view, 
was a geographical, cultural, and religious landscape imbued with divine 
immanence, a modern lams mimbilis.27 

Yet, what seemed to a liberal Anglo-Protestant such as Whitaker like 
the Canaan of promise could for other Anglo-Protestants seem like the 
Canaan of peril. The observations of George E. Burlingame (b. 1869), 

21 Anderson, 'Through Fire and Fair,"Tabies 1 andV-IX, pp. 17,827-28,831-32,835, 
84546. The late hventieth-century metropolitan area of San Francisco continues the earlier 
pattern of relatively low religious affiliation; see Teble 4.1 in Rodney Stark and Wiliiam Sims 
Bainbridglge, The &lure offiligion: Secula7iznlion, Reuiual, and Cult Fornation (Berkeley, 1985), 
71-73. 

2s Robert Whimker, "Is California Irreligious?" Sunset 16 (1906): 38445. On Whitaker, 
see Who War Who, 1943-1950, Vol. 2, 1950 ed., s.v. 'Whitaker, Robert" and Anderson, 
'Through Fire and Fair," 695-701. 

27 For a stimulating u.eaunent of religion and the interpretations dplacc,  see Belden 
C. Lane, Landsuf,s N f  the Somd: Geography and Nmmtive in  American Sfiirilualily (New Yorli, 
1988). 
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TABLE I 

SELECTED CITY POPULATIONS, TOTAL RELIGIOUS 
COMMWICANTS AS PERCENTAGE OF POPULATION, 

APjD ROMAN CATHOLIC AND PROTESTANT 
PKOPORTIOKS OF TOTN. RELIGIOUS COMMUNICANTS, 1906 

New Yurk 

Chicago 

Philadelphia 
St. Louis 

Boston 

Cleveland 

San Francisco 
Buf fdo  

Detroit 

Cincinnati 

New Orleans 
Los Angeles 

Denver 

Portband, O R  

Atlanta 
Seattle 

Dayton 

Grand Rapids 

Oakland 

Bridgeport 
Des Moines 

Sacramento 

Bcrkeiey 

Alameda 

Catholic 

78% 
70 
5 2  
70 
70 
46  
8 3  

67 
6 6  

67 
8 0  

46 
46 
45 

9 
5 0  

47 
45 
63 
7 4  

15 
5 9  
-" 
-< 

SOURCES: All figures are fmm, or hascd on iiguirs h m ,  Kevin Jamcr Christiano, "Religious Diveisiiy 
and Social Change in Turn-of-the-Cenlury American Cities" (Ph.D, diss., Princeton University, 
1983). 231-34,24MR, cxcept for those noted by a, b, c, ur d. Christiano used the U.S. Census for his 
tables ofcities, but rincc the Census did not make estimates for the 1906 population of Sax, F m c i s o  
and LOB Angdcs, Christianu's iiguies arc incomplrk for ihcse cities. Berkclcy and Naunrdawcre too 
small, based on the 1900 Census, to have thrir 1906 reiigious figiircs scpsrated from Nameda 
County. Population ertimarcs have theirforr hcen supplied for San Ibncisco, Lor Angcles, Berkeley, 
Aiamcda, and for the sake of comparison, Oakland. 

Estimated population. from Chtistophcr Morris Douty, The Eco'conomiw "f l o c o l i d  Dirortm.~: the 1906 
SanFmnii.~io Fotihqualtd (Nrw Yoik: Arno Press, 1977). 53. 
Estimated population, fmm B d d q D o i l y  Gairtte (3 March 1906), 1. . . 
E9timztcs unwaiiablr. 
This pcicentage irpresentl the A~rpid'rotcswnf proportion of the told population, "01, a? do the 
other oeicenlaees in this coiumn. ihc Protestant oronortion of loLli idieious conrmunicma. P e r  . . 
centage is hued on estimalrd figures  omp piled from US., Deparimrnt of Comnrercc, Burcvu of LIX 
Census, Reli@iis Bedim 1906, 1: 29e-99, 374405 and General Baptist Conwntion of Northeril and 
Cenrial California and Nevada, Annuui General Association of Congregatimd Churches of North- 
ern Protestant Eoircoorl Chiirch. round California. ~ i n u t r r  Diocese of ~alifnmia: ~roirswni  this- 
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Dmriminalion S m  Francisco 

Baptist 1,157 

Baptist, Free 34 

Brethren, Plymouth 138 
Brethren, United - 
Christian &Missionary - 
Congregational 2,400 

Disciples 752 

E p i s c o d  2,846 . . 
Friends 478 

Methodist 3,019 

Methodist, South 151 

Nararene 31 
Peniel Missions 225 

Presbyterian 3,272 

Presbyterian, Cumber. 32 
Presbyterian, United 254 

Salvation Army 182 
Volunteers ofAmerica 25 

T o m s  14.565 

SOURCES: All figurer urc from U.S. Ilcpartmrnt of Commerce, Bureau uf the Ceilsus, Reli+~ Bodias: 
1906,l: 298-300,374-405, rxceptivhen olhenlise noled. 

a. California Ycuriy Meeting ofEriends, Minuter, 1907. 
h. This figure is an educated guess, hvscd on ihr existence of rcguivr Christian and Missiorlary Alliancr 

meetings as reportcd in Ttiumphs ofFizirb 26 (Dcccmber 1906): 261 a d  Hxsledi Oahland, Alamda and 
BddqvDirprtoq (Oakland), 1905: 17, 1906: 13. 

c. Grneial Baptist Coirvrntion ofNorlhrm and Cenual Cal i fmir  and Nevada, Annual, 1906. 
d. Gcncrul Association of Congreg*tiond Churches of Northern Crlifornia, Minutes. 1906. 
. ldvlene M. Rarh, canlp. "The Christian Chuich (Dirciplcs of C h ~ s t )  at Work in Bcrkdry, 

1895-1968," 1968, in Gr~duatc Theolog%d Union Librq, 41. 
L Swie I.. McNntt, Bne/Hi.~tory oftha Chtistkn Chwch ~/Ainmeda (Namedu, 1906), 21. 
p. Dioccse oSCalitbrnia, Protestan1 Episcopal Church ofCalifornia, Joicmo(., 1906. 
h. Californiahmml Confeirncr, McthodisiEpiscopai Church, Joarnol, 1905. 
i. Pacific Annual Confeiencr, Methodist Episcopal Church, South, Minutsr, 1907. 
j. General Asscmhiy, Prrshyteriiln Church in the Urrikd Smtcs ofhmerica, Minutrr, 1906. 

. . . , ~ ~~~~, - r ~ ~  
copal Church, Journal; Califonria Annual Confereiicr, Methodist Epircopd Church, Journal Pacific 
hnnusl Confriencc, Methodist Episcopal Church, South, Miwre~; San Francisco District, Pentecostal 
Church mf the Nuzwerre, Minutes, Annual Asremhly; Gcneral i lemhly,  Presbyieiinn Church in the 
United Staics o fh i r r i r a ,  Minutes, Geimd hscmhly, United Prcsbyteiiai~ Church of North tlmciicu, 
Minutes, Siisie L. McNntt, Bri$HixQ of the Chnslian Chuxl, ofAlomrdlr (Alamcdu: Christian Church, 
190G), 21; Idalznr M. Kuah, comp., 'The Christian Church (Uisciples of Christ) at Work in Rcrkeiey, 
l89&1968" (Bonk-lcngth bouild typcsciipf irr Grrduaic Theological Union Library, 1968), 22, 41, 
55,139. 
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pastor of San Francisco's First Baptist Church, was more characteristic of 
vocal Anglo-Protestants in stressing the peril. Burlingame had been born 
in Missouri, and following studies at Louisville Baptist Seminary and the 
University of Chicago Divinity School, he had pastored in Kentucky and 
Illinois prior to arriving in San Francisco in 1906. In late 1908, he offered 
his perspectives on San Francisco to a national audience of Baptists through 
the Chicago Standard.2R 

Even more than for Wicher, Catholicism and the Gold Rush symbol- 
ized for Burlingame the alien feel of the region. To Burlingame, the 
"Roman Church" was "the oldest and strongest factor in the religions life" 
of San Francisco. He baldly asserted that Catholicism's influence made 
neither for "the evangelization of the city" nor for San Francisco's "moral 
uplift." He also claimed that "the influence of Romanism is all powerful in 
every department of life, political, educational, and institutional."2P 

The Gold Rush, in Burlingame's view, greatly compounded the non- 
Anglo-Protestant character of San Francisco. The Baptist pastor was as ont- 
spoken on the negative legacy of the Gold Rush as he was on "Romanism": 
"From its origin in 1846 to this hour, San Francisco has maintained a 
unique position among American cities as being entitled to the preemi- 
nence in godlessness and immorality." In effect, he rejected the Bay Area's 
"first times" as properly normative for regional culture and instead ap- 
pealed to more traditional Anglo-Protestant "first times." 

As surely as Plymouth Rock and Salem Church and the Puritan fathers 
of Boston fixed the ideals and shaped the religious life of Boston and its envi- 
rons for three centuries after the 'Mayflower' Compact; just so surely did the 
unhallowed and godless crew of adventurers pouring through the Golden 
Gate and Emigrant Gap in '49, fix the idcals and skape the religious life of 
San Francisco and its environs for the six decades since their advent; nor has 
the influx of a finer and stronger and more godly stream of immigration 
from the East been potent to check the blight and regenerate the moral life 
of the city.Yu 

In this view, San Francisco was a cultural landscape insidiously "differ- 
ent," a place at once materialistic and Roman Catholic. The Gold Rush 
and the Roman Catholic past functioned as symbols for many articulate 
Anglo-Protestants. They signified the social and cultural alienness of San 

28 George E. Burlingame, "San Francisco: a Challenge to Evangelical Christianity," 
reprint liom Standard (Chicago), 26 December 1908, 2 January 1909, in Ilanriltoo Square 
Baptist Church, San Francisco, Scrapbooks, v.1, American Baptist Seminary of the West 
Archives, Berkeley, CA. On Burlingame, see Pa@c BaFtist (McMinnville, OR), 14 February 
1907, pp. 20-21. 

nr Burlingame, "San Francisco." 

SVbid. 
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Francisco. Catholicism, in conjunction with Hispanic culture, symbolized 
religion at variance with Anglo-Protestant values-a religion of authoritar- 
ian hierarchy, of extra-American influence, of sensuality, of moral laxity, 
of unproductive indolence. The Gold Rush, in contrast, symbolized social 
and cultural s e c u l a r i ~ e l i g i o u s  indifference, self-gratification and 
greed, anarchistic individualism, and materialism. Burlingame implicitly 
bespoke a regionally-specific sense of social and cultural marginalization. 
Contrary to their custodial tradition, Anglo-Protestants as represented by 
Burlingame, Wicher, and Drnry saw themselves not as cultural "insiders" 
but rather "outsiders" in the San Francisco region.31 

An Anglo-Protestant sense of regional "outsiderhood was not new in 
the years immediately following the San Francisco earthquake and fire. 
Nevertheless, from 1906 through 1909 the leadership of Anglo-Protes- 
tantism was notably outspoken, and they always were especially anxious 
about their marginal situation as a religious community. In part, this was 
probably due to the sense of the earthquake and fire affording an oppor- 
tunity to influence the rebuilding of the city and, more indirectly, the re- 
gion. Also, tumultuous events in the public realm of San Francisco exacer- 
bated cultural tensions. Political conflict erupted over the segregation of 
Japanese public school students, and there was a bloody Carmen's Union 
strike. Most sensational of all was a prolonged series of graft trials aimed 
by reformist business and professional groups at breaking the power of 
the Union Labor party administration. The editorial and pastoral leaders 
of the region's Anglo-Protestant community rallied to protest the treat- 
ment of the Japanese, to lament labor violence, and to actively support the 
prosecutions of Mayor Eugene E. Schmitz, "Boss" Abraham Ruef, and vari- 
ous business figures implicated in the scandal.32 

The power of labor unionism was a major factor shaping regional de- 
velopments at the time. It was also a salient element in the Anglo-Protes- 
tant sense of the Bay Area being "a different civilization." By 1900, the 
economy of San Francisco was focused on fiuance, trade, and transporta- 
tion; manufacturing was significant but not foremost. Irish-American la- 
borers predominated in the building trades, and Scandinavian-American 
workers controlled wharf and seagoing trades. In the decade following 

3' On "outsiderhood" as a metaphor ibr the ways some religious con~rnunities have 
dealt with their identity, see Moore, Religious Outsidex and 1haMakingojAmencans. 

32 lssel and Cherny, SanFranisco, 1865-1932, 80-94.155-61; Roger Daniels, ThePolitics 
qfPmjudice: Thc AnliJnPnnese Mrr?,emmt in California and the Stlugglejo~JnpaneseE~c1u.~ion (New 
York, 1962; reprint, 1970), 1-37; Walton Bean, Borr Rufs Salz Fvanc?,sco: the Stmy ofthe Union 
Lnl,orPatty, Big BBusinm, and the Ch/t Prosecution (Berkeley, 1952). For a dctliled discussion 
and treatment of Anglo-Protestant relations Lo these developmenu, sec Anderson, "Through 
Fire and Fair," 265-458. 
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1900, local unions in these trades led a labor movement of some 20,000 
people that was unique in its political power. After a major teamster 
strike in 1901 that saw many Irish-American laborers pitted against the 
business community of the city and a wealthy Irish-American mayor, blue 
collar support rallied behind the Union Labor party. Even though the 
party was controlled by Abraham Ruef, an astute political opportunist, it 
was a potent symbolic expression of skilled labor's concerns. Union 
Labor mayors served between 1902 and 1907 and again between 1910 
and 1912-the only time a labor party ever officially administered a 
major U. S. city.88 

The local social and political developments during 1906-1909 pro- 
vided the immediate context for the perspectives of the vocal leadership 
of the region's Anglo-Protestant community. At the 22 October 1906 
meeting of the Congregational Ministers of San Francisco and Vicinity, 
the pastor of San Francisco's Bethany Congregational Church, Samuel C. 
Patterson (1865-1939), addressed his colleagues on the topic of San Fran- 
cisco's current "conditions." The address and the discussion that followed 
was summarized in the denomination's regional weekly, the San Francisco 
Pa&& 

The true American spirit is lacking largely in San Francisco; . . . it is a 
city of diverse nationalities, dominated principally by Roman Catholics and 
Jews-a people who havc not those qualities which are necessary for the best 
upbuilding of a city. In addition to this it was shown that the saloon is still 
cursing San Francisco as perhaps very few other cities are cursed; and that the 
tyranny of the labor unions is somelhing deplorahlc. 

The following week, the meeting continued the discussion. Some minis- 
ters agreed with Patterson's assessment from the preceding week. The 
United Brethren Bishop for the Pacific Area, William M. Bell (1860-1933) 
reported that during his just completed trip east he had encountered "all 
manner of suspicion of the city."34 

Others, though, objected to how the preceding week's discussion had 
put Roman Catholicism and Judaism '%holly on the side of the devil." J. 
W. Buckham (18641945), theology professor at the Pacific Theological 
Seminary in Berkeley, cautioned against blaming all crime on the saloon, 
and he also felt that "the forces that were working for good" were being 
underestimated. Several weeks later, George C. Adams (1850-1910), pas- 

33 Jules Tygiel, "'Wherc Unionism Holds Undisputed Sway': A Reappraisal of San Fran- 
cisco's Labor Party," Cnli/omiaI-Ii,tmy62 (Fall 1983): 196215; Michael &in, Barons uflabur: 
San Fmn&a Building Tmdw and Union Power in the ProgresSZue E m  ((Urbana, 1987); and 
Michael Ibzin, T h e  Great Exception Revisited: Organized Labor in San Francisco and L o s  
Angeles, 1 8 7 0 - 1 9 4 0 , ' P a ~ j c I I i r t ~ ~ Z h i m 5 5  (August 1986): 371-402. 

34 Pa+ (San Francisco), 26 September 1906, p. 6; and 1 Novembcr 1906, pp. 4 5 .  
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tor of First Congregational Church, San Francisco, added his views. Re- 
cently returned from a reconstruction fund-raising tour in the greater 
Northeast on behalf of San Francisco Congregationalism, Adams point- 
edly rebuked "the pessimism of his brethren hereabouts." The Catholics 
and Jews were unfairly characterized, in his view. Further, San Francisco's 
"graft and vice and crime" were "no worse than in many an Eastern city." 
Adams exhorted the Congregational clergy "to stop advertising our 
wickedness as something above and beyond that to be found elsewhere, 
and to get down to earnest work to train up men whose lives shall make 
for better things."s5 

The debate within the Congregational Ministers Meeting reflected 
the dividedness of Anglo-Protestant cultural identity in the Bay Area. On 
the one side, Patterson and his supporters reemphasized the symbolic 
boundaries that differentiated their religious community from the society 
outside it. On the other side, Buckham and Adams tried to minimize the 
tension between Anglo-Protestant mores and regional society, but even 
they agreed that the region was morally exceptionable. 

Buckham had come to the Congregational seminary in Berkeley in 
1903 from his native New England. He gave fuller voice to his understand- 
ing of his newly-adopted region in an address of 1907 entitled ThePiZgirn 
Founders of Cul~omia. Midwestern Baptist Burlingame had evoked the Pil- 
grims as a symbol of the Anglo-Protestant cultural ideal. New Englander 
Buckham drew deeply on the "Pilgrim spirit" as well for his perspective on 
the region. Yet, while Buckham's cultural aspirations were no less custo- 
dial than Burlingame's, the Congregationalist was more sanguine about 
the ultimate compatibility of Anglo-Protestantism and regional society. 
"California is a Christian commonwealth," Buckham claimed, "germinally 
so, at least." For him, the Hispanic Catholic legacy was, as seen through 
the penumbra of romantic myth, a harmlessly remote or even positive re- 
gional "first time": "The pathetic charm of the crumbling Mission and un- 
worldly pastoral life lies like a benediction upon the feverish heart of mod- 
ern California and its hallowing influence will never pass." The Francis- 
cans and their missions, though, were "fore-runners rather than 
founders"; the real current of California history for Buckham began with 
the Gold Rush. The Forty-Niners were "in the main sordid and self-seek- 
ing," but fortunately, Buckham averred, enough Congregationalists came 
along with them to see that foundations of home, school, college, and 
church were laid. The present task was to build on the latent idealism of 
"Christian civilization": 

'i Pan& (Sarr Francisco), 1 November 1906, pp. 4-5; and 22 Novembcr 1906, p. 3. 
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California moves toward their ideals, slowly but surely. . . . A great m o  
Live and impulse are bequeathed to us. A aenerous soil is beneath our feet, a 
gcnial air mildly and sweetly doth commend itself unto our senses, a fair sky 
smiles above us. noble mountains eird us round. a vast ocean stretches bcfore " 
us its pathway to lar~er intercourse and opportunity. All this, without ideal- 

u 

very like the true Utopia.3" 

In Buckham, Anglo-Protestant ambivalence about the region was 
weighted toward its millennia1 promise. Buckham implied that regional 
Anglo-Protestants should be patient agriculturalists, watering and hoeing 
to bring "something very like the true Utopia"-very like the kingdom of 
God-to fruition. 

The most outspoken Anglo-Protestant defender of San Francisco dur- 
ing the years of 1906-1909 was George C. Adams. Born in Maine, Adams 
had attended Amherst College and Yale Theological Seminary. Prior to 
the beginning of his San Francisco pastorate in 1896, he had been the pas- 
tor of a St. Louis congregation for fifteen years. Even with him, though, 
ambiguity about the region was implicit in his defensiveness. In Septem- 
ber 1907, Adams delivered a pointed address to the Congregational Minis- 
ters Meeting. The unease he had expressed about the indiscriminate 
alarmist tone in the Congregational Ministers Meeting a year earlier had, 
if anything, deepened. "Nobody doubts the wickedness of San Francisco. 
It is being paraded in the papers east, west and especially north and south 
with startling headlines, and excellent homilies which ought to decide all 
the rest of the world promptly to lead blameless lives." He was particularly 
exasperated with East Bay residents: "When our brethren on the east side 
of the great Bay make frequent statements that use San Francisco for a 
great moral lesson, and carefully stop at the waterfront, we are tempted to 
ask if they expect us to take Oakland as a sample of unblemished morals 
which we ought to copy."s7 

For Adams, the comparatively recent birth of the Bay region's society 
explained much: 'Within an ordinary lifetime San Francisco has grown 
from a little Spanish village to one of the largest and most important of 
American cities." Avoiding any stress on the Gold Rush or Catholicism as 
cultural determinants, the Congregational pastor compared San Fran- 

ZaJohn Wright Buckham, ThciPi&rnFmndos of ~ali/oIIzia (n.p., 1907), in The Bancroft 
Library, University of Califbrnia, Berkeley, CA. On Buckham, see tlariand E. Hogue, Chris- 
tian Seed in Western SoiC Pacific S r l d  dRvliriun thmwh n Centurn (Berkelev. 196.5). 81-83. , ., 2 .  ,. ,. 

"Pan'tic (San Francisco), 26 Se~temher 1907. D. 2. On Adams. see Northern California 
~ 

Congregational conference, ~inufu, . (~an Francisco, 1910), 22 and George C. Adams, Swap 
books, 1886-1910, 4 vols., Pacific School of Religion Archives, Berkeley, CA (hereafter PSR). 
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cisco's relative newness to Chicago's and decried expecting much social or 
cultural stability from either. He thought the arrival of such stability in 
San Francisco would come after "a long time and a great deal of experi- 
ence" had led to cultural homogeneity-that is, a society with clear Anglo- 
Protestant overtones. In alluding to the city's unique labor power, he dic 
played his own paternalistic middle-class assumptions. 'Take the artizan 
[sic] class of any other city, put them in power, give them the whole city 
government, and see if they will do any better." The "great majority" of 
labor unionists in the city were "loyal, law-abiding citizens"; yet the 
"masses" needed "training" in "self-control" and "elevation to a point 
where they can be thoroughly trusted." Adams ventured that "in twenty- 
five years San Francisco will have the most intelligent, self-respecting, law- 
abiding working population of any city on the continent." As to the graft 
prosecution, San Francisco's situation was not "exceptionable." Adams 
went on to argue that "if San Francisco is to be blamed for not being more 
moral and upright, the largest part of the blame belongs to those who 
have gotten out from under all responsibility for the government" by 
working in San Francisco but living in the East Bay "suburbs." He urged 
the creation of a Bay Area municipal government. As New York City had 
implemented a borough plan in 1898 for a Greater New York, so the East 
Bay cities should unite with San Francisco in a Greater San Francisco.3E 

Adams's appeal for a Greater San Francisco went unfulfilled. Further, 
his defensiveness over the city ironically reinforced the "outsider" perspec- 
tives of Anglo-Protestants like Burlingame and Wicher. San Francisco may 
have been dealing with "national" and not "provincial" social problems, 
but even Adams thought that Anglo-Protestant church work in San Fran- 
cisco was "more difficult than in any other large city." His hope that the 
"moral and thrifty" portion of the populace would eventually uplift the 
rest into a homogenous culture congruent with Anglo-Protestant mores 
was set against the daunting strength of all the "sinners" in the Bay Area.3" 

From 1906 through 1909, Anglo-Protestants were vocal participants 
in the political support for the graft prosecutions. The editorial columns 
of the Pacific (Congregationalist), the C a l ~ o m i u  Christian Advocate 
(Methodist Episcopal), and the Puojc  Churchman (Protestant Episcopal) 
kept up a consistent chorus for the moralistic and politically progressivist 

38 Pa@c (San Francisco), 26 September 1907, pp. 2-4. 
s* For Adams's activities on behalf of a Greater San Francisco, see Saa Fwmdsco Chroni- 

ck, 30 September 1907; and 14 November 1907 and the article in Merchants Association l(eriinu 
(December 1907): 3, each of which are clippings in Adarns, Scrapbook?, v.3, PSR. On the 
Greater San Francisco movement, which was ultimately defeated as a stztcwide hdlot mea- 
sure in 1912, see Scott, .S~mFmncirmBqAmn, 133-34, 141, 14446. 
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goals of the prosecution, and Baptist George Burlingame and Presbyterian 
William Rader rallied support from their respective denominations. 
Anglo-Protestant leaders applauded the prosecution's choice for interim 
mayor, and they were openly partisan in the municipal elections of 1907. 
The leadership of the Anglo-Protestant community expressed outrage in 
1908 at the legal overturning of Eugene Schmitz's conviction and at the at- 
tempted assassination of lead prosecutor Francis J. Heney. Also, Anglo- 
Protestants were important leaders and participants in the San Francisco 
Civic Betterment League, formed in 1908 as a prosecution support group.40 

City elections were scheduled for late 1909. By then, the Bay Area was 
well on its way to full recovery from the 1906 disaster. However, the graft 
prosecutions were stalled, and their continuance depended on the outcome 
of the election. The Union Labor party administration had been forced out 
of office by the prosecutions, but the partywas threatening Lo win backwhat 
it had lost by representing not only labor but also the business interests o p  
posed to continuing the prosecutions. The Union Labor party mayoral can- 
didate was Irish-born P. H. McCarthy, president of the powerful Building 
Trades Council. McCarthy's campaign remark that he desired to encourage 
an "open town" and make San Francisco "the Paris of America" stirred the 
darkest moral fears of most of the Anglo-Protestant leadership.41 

40 The standard account of the prosecution is Bean, BossRueJ~ SanFmncisco. Revisionist 
analyses that modify Bean's pcrspectiw are James P. Walsh, "Ahe Ruef Was No Boss: Machine 
Politics, Reform, and San Francisco," Cal@rnia Hktoriml &a?lmly 51 (Spring 1972): 3-16; 
Tygiel, "'Where Unionism Holds Undisputed Sway"'; ;md Kazin, Barons of Labm Mcasure- 
ment of the local Anglo-Protestant community's support of the gratt prosecirtions is, at this 
stage, imprecise. The editorial stances of the regional religious presses are clear enough. The 
attitude and behavior of their readership, though, is open to speculation. Circulation statis 
tics for the papers sampled for this articlc are available for 1910: Caltjornia ChristianAduoc& 
(San Francisco), 6,000; Pa+ (San Francisco), 1,600; Pm@c Baf~tist (McMinnville, OK), 
5,000; Pacific Churchman (Sao Francisco), 1,800; and Paczpr P%sbyterialz (San Francisco), 
1,000. See Pacific Pmrl~tnian (San Francisco), 21 July 1910, pp. 3 4 .  Thesc are obviously 
rounded figures, though, and, if at all accurate, they indicate the entirc readership, notjust 
thc Bay Area subscribers. On the other hand, cvidence in the periodicals makes it clear that 
many, perhaps most, of the AngloProtestant clergy in the area read a1 lcast their own dc- 
nomination's icgional publication with some regularity. It thus secms safe to assume that, at 
a minimum, these periodicals retlect clerical perspectives of the time and place. U h r t u -  
nately, lay sources of comparable scope, volume, locale, and period are, a1 prcsent, undiscov- 
ered. Still, the populist imperative within Anglo-Proteeantism, rccentiy highlighted by 
Nathan 0. Hatch in his study of the era of thc early republic, 7'hcUimonnlizotion qfAmrricnn 
Christianity (New Haven, 1Y89), suggests that, as with Anglu-Protestant clcrgy elsewhere, the 
Bay Area c l e w  collectively did riot range too far afield in most things from the more latent 
assumptions and sensibilities of the laity. 

4' lior expres~ions of the Anglo-Protestant abhorrence of the McCarthy campaign, see 
Cal@mia Christian Arlimcate (San Francisco), 21 October 1909, pp. 30-31; Pac@cPrerlgtenan 
(San Francisco), 4 November 1909, p. 3; and 'The Welcome," 24 Octobcr 1909, in Hamilton 
Square Baptist Church, Scrapbooks, 1:114. 
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Outspoken Anglo-Protestants prepared for what was viewed as an im- 
minent political Armageddon. Two weeks prior to the election, though, 
another civic event occurred that symbolized to Anglo-Protestants once 
again their cultural alienness in the region. The business sector, divided 
over the graft prosecutions, was nevertheless united in desiring to show 
the world that San Francisco had risen anew from the ashes of 1906. From 
19-23 October 1909, the business community hosted San Franciscans and 
some 480,000 visitors in festivities celebrating the one hundred and forti- 
eth anniversary of the European discovery of San Francisco Bay by Gaspar 
de Portoli's expedition. The festival included banquets, parties, parades, 
outdoor tableaux, and the official presence of warships from seven na- 
tions and the ambassadors to the United States from Spain and the 
Netherlands.42 

The celebrations highlighted, in conjunction with the nearing elec- 
tion, the metropolitan region's traditional non-Anglo-Protestant culture. 
Anglo-Protestant comments on the festivities reflected the ongoing frus- 
tration of the religious leadership's custodial aspirations for the Bay Area. 
F. D. Bovard (1851-1920) was the editor of the San Francisco based 
Methodist C a l f m i a  Christian Aduocate. Originally from Indiana, Bovard, 
in California, had served on the faculty of the University of Southern Cali- 
fornia and had been presiding elder of the San Francisco District of the 
California Annual [Methodist Episcopal] Conference. He denigrated the 
festivities as a promotional boondoggle. Port014 he argued, did not merit 
commemoration because he did not discover the Bay. It was one of Por- 
toli's soldiers who discovered it-Portoli himself was too "reluctant, sulky 
and stupid." Furthermore, claimed Bovard, Sir Francis Drake had discov- 
ered San Francisco Bay almost two centuries before the Portoli expedition. 
The Methodist editor, in effect, was attempting to supplant a "Catholic dis- 
covery" of the Bay region with a more palatable Anglo-Protestant one.4 

When the festival was over, Bovdrd reflected vividly and at length on 
what he saw as its significance: 'There is no city in the Union more heavily 
handicapped by dominant religious forces, low moral ideals, bad leader- 
ship, commercial incoherency, political demoralization, social incompati- 
bilities, class antagonisms, bitter race hatred, Sunday desecrations, a tow- 
ering defiant whiskey oligarchy, a wide, superficial, frivolous, vaudeville 
spirit, than San Francisco." The city's traditions of cultural pluralism and 

6' Scott, Snn Franasco Bay Area, 122 and lsscl and Cherny, San Francisco, 1865-1932, 
39-40. 

43 California Christian Adi~orrcle (San Francisco), 19 August 1909, p. 2; 21 October 1909, 
p. 6. On Bovard, see California Annual Conference, Methodist Episcopal Church, Journal 
(San Francisco, 1920). 72-73. 
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the strength of Catholicism compared to Protestantism clashed with the 
Anglo-Protestant custodial tradition. 

The fact is San Francisco has lived in the midst of the world's greatest 
natural endowments. Instead of taking advantage of the natural advantages 
she has allowed thesc natural advantages to he a substitute for the higher 
powers of human cndeavor. . . . We arc not opposed to fun, nor to good nat- 
ural display, hut thesc th ing should hc takcn with moderation and should 
not be allowed to dominate, much less to stamp the character and life of a 
great city. . . . We need sobriety, moral strength, tempermental poise, and 
more self-inspection and more selfjudgment. Portoli, Mardi Gras and Span- 
ish Fietas [sic] never yet have built a great city.M 

Baptist G. E. Burlingame also viewed the festival as an important 
event that indicated the marginality of Anglo-Protestantism in the region. 
In a sermon to his congregation, he stated his thesis with self-conscious 
irony: the Portoli Festival was appropriate because "in a peculiar sense 
San Francisco is a veritable child of Spain and marked with its mother's 
face and spirit." He invoked deep-seated Anglo-Protestant sensibilities. 
'The pride which despises honest labor, the cruelty which revels in brutal 
sport, the avarice that fattens on ill-gotten gain, the bigotry which perpetu- 
ates in a modern American city the intolerant spirit of medieval Europe, 
the love of sensuous pleasures which turns all life into a gay fiesta of wan- 
ton indulgence: these qualities are inherent in the Spanish civilization and 
these features are all too common in the present day life of San Fran- 
cisco." Burlingame juxtaposed a mythic legacy of Spain to a mythic "Puri- 
tan ideal" consisting of God's sovereignty, individual righteousness, the 
"sacred obligation" of love and "sewice for God and man," and freedom 
of conscience. The civic jeremiad was concluded with a transposition of 
meaning that expressed the religious identity of Anglo-Protestantism in 
triumphalistic voice: "Let us then look upon the brilliant Spanish colors as 
they float above us,-the brilliant red and the flaming yellow,-seeing in 
them no sinister suggestions of blood and gold; but rather a symbolic rep- 
resentation of the blood of Christ shed for our redemption, and the 
golden glory of His coming triumph."" 

Hard on the heels of the Portoli Festival came the San Francisco elec- 
tions. The Union Labor party was victorious. Disappointed Anglo-Protes- 
tant leaders tried to put the best light on the loss of the pro-prosecution 
candidates. Presbyterian John E. Stuchell epitomized Anglo-Protestant re- 
sponses: "But though defeated at the polls, and with a mayor elect who will 
doubtless encourage a wide open town, a Paris with its sensuality of drunk- 

enness, not its art and beauty, who will connive at the return of the powers 
that prey and fatten on corruption, yet all is not lost. It is not a time for 
cynical disgust, but a time for tireless vigilance and unremitting activity."+e 

Still, potent millennia1 optimism combined with moral strenuousness 
in sustaining the Anglo-Protestant custodial ideal in the face of the actual 
remoteness of reshaping the city and larger Bay Area. After 1909, many 
Bay region Anglo-Protestants became caught up in mass evangelism, 
woman's suffrage, the enlistment of laymen in "crusading Protestantism," 
and the legal restriction of the brothel and the saloon.47 Yet, all the fren- 
zied moral rhetoric and activism did not significantly alter the "outsider" 
status of Anglo-Protestantism. As a religious community, the Bay Area's 
Anglo-Protestants could only minimally effect the region's public life. 
There was no past Protestant hegemony in the region for the Anglo- 
Protestants to draw on for cultural power. Leaders such as Burlingame, 
Bovard, Adams, Buckham, and Wicher instinctively sensed that their reli- 
gious community had little power locally. Yet, until the custodial ideal it- 
self was relinquished, Anglo-Protestants could not begin to seriously come 
to terms with regional realities and with living as one group among many. 

Pastor M. R. Drury described the Bay Area in 1908 as "a different civi- 
lization." Given what he and most articulate Anglo-Protestants had experi- 
enced in eastern cultural regions, his intuition was neither surprising nor 
misleading. The San Francisco region had been significantly shaped by 
cosmopolitan migration and secular aspirations. The region was indeed 
less religious than most other urban areas of the country. The politics of 
San Francisco were, often enough, distinctive. There were, in other words, 
substantive regional distinctives underlying Anglo-Protestant perceptions. 

Such regional realities were refracted through religious sensibilities 
forged in other cultural landscapes. Anglo-Protestant tensions with the 
area's cosmopolitan pluralism surfaced in symbolically-charged reflections 
by religious leaders during the eventful years of 190&1909. Given the 
leadership's prevailing ideal of moral custodianship, Bay Area society 
seemed at best elusive with promise, at worst intractably alien. Anglo- 
Protestant reflections on regional society and culture poignantly illus- 
trated the irony of being a cultural minoritywith majoritarian sensibilities. 

This in turn suggests further implications. Anglo-Protestant self-iden- 
tity in the San Francisco Bay Area of the early twentieth century indicates 
that the urban Far West was-and perhaps still is-a neglected locus for 

4s Pai j cPmbtn ian  (San Francisco), IS November 1909, pp. 2-3. 
0 At t h i ~  time. the only svnthetic and critical account of Anela-Protestant life and 

n+ Califmia Christian Advocate (San Francisco), 28 October 1909, p. 6. 

*VaijificBaptiptist (McMinnv4lle, OR), 28 October 1909, pp. 1617. 

, , 
thought in the Bay Area between 1907 and 1917 is Anderson, 'Through Fire and Fair," 
459-997. 
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religious change. Of course, the linkage between cities and the weakening 
of traditional religious communities is nothing new in American history.48 
More often than not, urban regions have been focal points of moderniza- 
tion, that is, places where older forms of community and culture have 
been restricted and challenged by newer forms of social networks, institu- 
tions, and accompanying culture." The importance of the urban West for 
understanding the West itself has been pointed out by Gunther Barth, 
Robert M. Fogelson, Roger Lotchin, Bradford Luckingham, and others.50 
The relation of religion and western cities, however, has remained rela- 
tively unexplored.51 The association of Salt Lake City and the Church of 
Jesus Christ of Latter-day Saints and early twentieth-century Los Angeles 
and religious traditionalism suggest that the relationship between urban- 
ization and modernization in the West is complex. Yet, the histories of Salt 
Lake City and Los Angeles also remind us of what the Anglo-Protestant ex- 
perience in San Francisco indicates: the importance of "first times" and of 
subsequent major migrations in shaping the society and culture of a re- 
gion. 

Finally, studies of contemporary American religion stress the saliency 
of heightened pluralism and the yawning divide between public and pri- 
vate realms of thought and life. The processes of modernization have fu- 
eled a profound twentieth-century "restructuring of American religion," 

' 8  Many Anglo-Protestant? during the nineteenth century had ambivalent feelings 
about cities. See, for euaoiplc, Jusiah Strong's classic, Our Counhy: Its PossibleFuhLre end IIr 
Present C7iSis (New Yurk, 1885). Strong, incidentally, had an urban missionary experience in 
the Rocky Mountain West; see Dorothca R. Mullcr, "Church Building and Community Mak- 
ing on lhe Frontier, A Case Study: Josiah Strong, Homc Missionary in Cheyennc, 
1871-1873," West- Historical Dumlerlv 10 (April 19791: 191-216. Older evamnlcs of histori- 

- 
pact on American Protestantism, 1865-1900 (1943; reprint, Hamden, IL, 1962) and Henry F. 
May, Pmlertonl C ~ ~ u ~ ~ h m  and Inrlust7ial America (New York, 1949). Other examples include 
Robert D. Cross, ed., The Church and the W$ (Indianapolis, 1Y49); Lawrence B. Davis, Immi- 
mnnts. Babtists, and the Prateslant Mind in America (Urbana. 19731: Randdl M. Miller and .. . . , . 
Thomas D. Marrik, eds., Immig~mts and Reli@on in Urlm Ame7imz (Philadelphia, 1977); and 
Paul Bayer, U h n  Masses aodMoral Order in A d r r c ,  1820-1920 (Cambrid~e, M A ,  1978). . 

On modernization, see Thomas Bender, Communiv and Social Clump in America (Bal- 
timore, 1978) arid Richard D. Brown, Morlt.mization: The Tmm/mal ion  of Amm.can Lif,  
1600-1865 (New York, 1976). 

ip Barth, Instant Citim: Robcit M .  Fogelson, The Frapunlud Metropolis Los Anguhs, 
18561930 (Cambridge, MA, 1967); Roger M. Lotchin, SmFra'ianciscq. 1846-1856:Fmm Hamlet 
lo City (Ncw York, 1974); and Bradford Luckingham, 'The Urban Dimension of Western His  
tory," in lfisto%zm and theAnzerican Wuvl, cd. Michael P. Malone (Lincoln, 1983), 323-43. 

i1 Gregory H. Singleton, Religion in the City $An& Ame,icalz Fmtustant Culture and Ur- 
banization, Los Angelas, 18561930, Studies in American History and Culture, No. 2 ([Ann 
Arbor], 1979), is a major evccption in this respect. 
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to use Robert Wuthnow's phrase.5' This "restructuring" has included the 
social and cultural "disestablishment" of Anglo-Protestantism in the 
decades following World War 1 and what sociologists Wade Clark Roof and 
William McIGnney have dcscribed as a "third disestablishment" of Judeo- 
Christian moral consensus in the 1960s.53 In light of these developments, 
the religious history of the San Francisco region takes on added signifi- 
cance. To paraphrase Wallace Stegner, California has been America, only 
more so." By 1920, Bay Area Anglo-Protestants were already well-ac- 
quainted with the discomfitures of modernity that were only then becom- 
ing too strong for their co-religionists in eastern urban regions to evade. 

52 Robert Wuthnow, The Xeshurturinz of Amerimlz Relzgion: So&* and Faith Sinu World 
W w I l  (Princeton, 1988). 

63 Robert Handy in A Christian Ammica makes the case for a 'Second disestablishment" 
xftctcr 1920; Wade Clark Roof and William Mcltinney, Ammican Mainline Religion: Its Changing 
Shape and Future (New Brunswick, 1987), 11-71. See also William R. Hutchison, ed., Between 
the Times: T h e  Travail o / l h  Protestant Establishment in Amoim  1900-1960 (Cambridge, ENG, 
1989) and David W. Lutz, ed., Allmd Lnndscapm: Chvistianity in A d w  1935-1985 (Grand 
Rapids, 1989), especially Leonard 1. SweeL's essay, T h e  Modernization of Protestant Reli- 
gion in America," pp. 1941.  

54 Wallace Stegner, "California Kising," in Unknown California, ed, Jonathan Eisen and 
DavidFine with Kim Eisen (NewYork, 1985), 8. 


