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"A True Revival of Religion": Protestants and the 
San Francisco Graft Prosecutions, 1906-1909 

Douglas Firth Anderson 

Almost a year after the great earthquake and fire of April 1906, 
San Francisco clergyman William Rader declared, 'We are having a true 
revival of religion." Writing in the San Francisco-based Congregational- 
ist weekly Pacific, Rader was not referring to the visit of a mass evange- 
list; rather, he meant the graft prosecutions officially launched in 
October 1906 against the Union Labor party administration of the city 
He compared Rudolph Spreckels, a reform-minded member of the city's 
financial elite who was helping to fund the prosecution, and Francis J. 
Heney, the lead prosecuting attorney, to the late-nineteenth-cenhq 
revival team of Dwight L. Moody and Ira D. Sankey. "God is moving the 
city," Rader asserted, "and when a number of our supervisors and other 
officials are sent to prison we will be more free. . . .Thank God the Christ 
spirit is not dead; it lives."' 

That a Protestant clergyperson of the early twentieth century 
would view an urban reform crusade in religious terms is not surpris- 
ing. The close ties between Progressive-era reform and American reli- 
gion have been firmly established by a number of  historian^.^ Rader 
reflected a "crusading" moral reformism that pervaded Anglo-Ameri- 
can Protestantism between 1890 and lY20.3 Anglo-Protestantism (short- 
hand for Anglo-American Protestantism) was a religious tradition that, 
by the turn of the century, appeared to be justifiably confident of its place 
in the nation. It was differentiated by denominations-the northern 
Methodists, Presbyterians, and Baptists, together with the Congrega- 
tionalists and Episcopalians, were the largest groups-but it was bound 
together by Caucasian race, English language, inter- and nondenomina- 
tional organizations, and a "canopy" of common sensibilities forged in 
British and North American  context^.^ Important elements of the Anglo- 
Protestant worldview included the theological and moral authority of 
the Bible, the personal and Christocentric focus of salvation and piety, 
the activist character of the Christian life, and the millennia1 goal of 
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history These emphases were paralleled by a diffuse yet potent belief 
that American democracy, prosperity, and progress were contingent on 
the commitments of individuals and communities to a religiously based 
"practical idealism." Anglo-Protestantism in the nineteenth and early 
twentieth centuries was accustomed to identifying itself, and being 
identified by others, as the normative American religious tradition. It 
was closely intertwined with many structures of social and cultural 
power, and most Anglo-Protestants aspired to be the moral custodians 
of a voluntary Christian Americas 

What makes the Reverend Rader's comments especially intri- 
guing, though, is the regional context. While progressivism in California 
has been critically examined by George Mowry, Spencer Olin, and oth- 
ers, the role of Anglo-Protestantism in California progressive reform is 
particularly overdue for study6 For what reasons, to what extent, and 
with what effect did Anglo-Protestantism participate in the social and 
political reformism of Progressive-era California? The neglect of such 
questions is, in turn, part of a larger inattention to the place of religion in 
the history of the post-frontier Far West. The historical continuities and 
discontinuities of religion in California with religion in other regions of 
the United States have only recently begun to be addressed? Whether or 
not California has been America, only more so (to paraphrase Wallace 
Stegner), a fuller picture of religion in the state's history would sharpen 
our understanding of the regional complexities that need to inform our 
perceptions of the development of society and culture in the Far West 
and, indeed, the nation? 

The Reverend Rader and the Anglo-Protestant community of 
the San Francisco Bay area during the Progressive era provide a case 
study of religion, reform, and region. The San Francisco graft prosecu- 
tions of 1906-1909 have received attention as a significant Pacific Coast 
instance of progressivist urban reform! But what part did local Anglo- 
Protestantism play in the prosecutions? In what ways was Anglo- 
Protestantism's role typical of the era, and in what ways was it reflective 
of regional distinctiveness? 

In brief, this article seeks to establish that many Anglo-Protes- 
tants--certainly the most vocal of the community's leadership and pre- 
sumably a significant if undeterminable proportion of the laity-were 
enthusiastic backers of the graft prosecutions. This instance of strenuous 
moralism, while not exceptional for its time, provides a window to the 
ironies of a regionally marginalized religious community that was seek- 
ing to gain a cultural dominance more in keeping with its traditional 
self-understanding. Finally, the case seen in its regional context suggests 
that the San Francisco Bay area in particular, and perhaps the Far West 
more generally, was in advance of much of the rest of the nation in the 
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process of the cultural disestablishment of Anglo-Protestantism that 
became more noticeable as the twentieth century developed. 

William Rader's bold rhetorical transposition of the graft trials 
into a religious revival reflected a vigorous personality Born in Cedar- 
ville, Pennsylvania, Rader had attended Dickinson College and 
Andover Theological Seminary. A few years after his arrival from the 
East in 1892, he became the pastor of San Francisco's Third Congrega- 
tional Church. There he gained a reputation for a literary and topical 
approach to preaching. His modernizing theological perspectives led to 
tension within his congregation, and he resigned not long before the San 
Francisco earthquake and fire of1906. In May 1907, he began assisting 
the aging pastor at Calvary Presbyterian Church. The congregation, 
located in an imposing mannerist/baroque-style stone sanctuary in the 
upper-class Pacific Heights district of San Francisco, formally installed 
Rader as their pastor in 1908, where he remained until 1913." 

In his background, Rader was representative of the Anglo-Prot- 
estant community in the Bay area in the early twentieth century. The 
clergy tended to come from the small towns and cities of the greater 
Northeast and the North Central regions. The clergies' denominations 
also overwhelmingly reflected these same cultural regions. Congrega- 
tionalists, Episcopalians, northern Methodists, Presbyterians, and Bap- 
tists made up almost 28,000 of the total 32,000 Anglo-Protestants in the 
metropolitan area of San Francisco, Oakland, Berkeley, and Alameda in 
1906." 

In the San Francisco area, however, Anglo-Protestantism 
always had been a relatively marginal religious community, unlike its 
situation in many of the places from which Rader and other Anglo-Prot- 
estants had come. The metropolitan Bay area had been born in the mate- 
rialistic context of the gold rush of 184849. Historian Kevin Starr has 
pointed out that the gold rush linked California--centered in the San 
Francisco region for the latter half of the nineteenth century and the 
early decades of the twentieth-"with the most compelling of myths, 
the pursuit of happiness." To this was added what Moses Rischin has 
termed "the perpetual spectacle of migration" and its consequent social 
and cultural plurali~m.'~ By 1870, one out of every three San Franciscans 
had been born in Ireland, Germany, China, or Italy, and between 1870 
and 1930 over half of the city's population was of foreign parentage. 
Irish emigrants in particular, as R. A. Burchell has shown, were in a 
position to exert significant social and cultural power from the 1860's on. 
This ethnic-group power included religion. In 1869, the Monitor, the 
paper of the Roman Catholic Archdiocese of San Francisco, claimed that 
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"Catholicity has struck as firm a root in California as in any part of the 
United States."13 The Anglo-Protestant community, therefore, had to 
contend with a regional culture and society forged in a process of urban- 
ization that was distinctive for its rapidity and its cosmopolitan charac- 
terJ4 

Anglo-Protestants had sought to mold Bay area society as early 
as 1847. Home missionaries arrived on the same ships as gold rushers. 
Through the establishment of denominational offices, periodicals, col- 
leges, seminaries, and other institutions, the region became the organi- 
zational center of Anglo-Protestantism on the West Coast. Evangelists 
such as D. L. Moody and Sam Jones had labored in San Francisco and 
the East BayrS Yet, the US. Religious Census of 1906 indicates that San 
Francisco had one of the lowest proportions of religious communicants 
to total population of any major city at the time: 36 percent. New York 
was 45 percent, Chicago 41 percent, Philadelphia and Denver 39 per- 
cent, and Boston 63 percent. Further, the religious population of San 
Francisco stood out for its low proportion of Protestants among all reli- 
gious communicants (15 percent) when compared to other contempo- 
rary cities, including New York (20 percent), Chicago (29 percent), 
Pfiladelphia (46 percent), Boston (30 percent), and Los Angeles (51 per- 
cent). Anglo-Protestants had founded what became the University of 
California at Berkeley, and they were able to maintain considerable cul- 
tural dominance in the city that grew around the university. Berkeley 
was exceptional, however. Oakland, Berkeley's neighbor to the south, 
had proportionally more Protestants among all its religious communi- 
cants (35 percent) than did San Francisco, yet that proportion was 
smaller than that in many other contemporary cities of its size, such as 
Portland, Oregon (53 percent), Atlanta (90 percent), Seattle (47 percent), 
Dayton (53 percent), Grand Rapids (55 percent), and Des Moines (84 
percent). The San Francisco Bay metropolitan region, in other words, 
was unusual both for how few among its population had any formal 
religious commitments and for how few Anglo-Protestants there were 
among the religiously affiliatedJ6 

The San Francisco area Anglo-Protestant community in the 
early twentieth century held to its custodial ideals, but its leaders fre- 
quently expressed, directly and indirectly, a sense of cultural 
marginalization. A few months before the 1906 earthquake and fire, the 
Pac#c Churchman, the bimonthly San Francisco area periodical of the 
Protestant Episcopal Church, had anxiously asked, "Is San Francisco a 
Christian city?" Taking elaborate account of Protestant numbers and 
Roman Catholic strength, the anonymous editorialist thought not. Two 
years later, United Brethren minister M. R. Drury arrived in Oakland to 
start a congregation for his denomination. He reported to his denomina- 
tional periodical in Ohio in 1908, 'We have here a different civilization 
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from that found east of the Rocky Mountains," a society characterized 
by a "dominant worldliness" and "cosmopolitan life." William Rader 
himself candidly assessed the regional Anglo-Protestant situation in 
1912: "Unfortunately our wealthy men do not as a rule belong to the 
church." He traced the situation back to the secular ethos of the 
"Eldorado days in quest of treasure." Rader's further comments suggest 
how anomalous their regional powerlessness seemed to Anglo-I'rotes- 
tants: 

The public press, the iduence of men of large affairs, the 

. . 
on every hand. The cosmopolitanism of our population has 
tended to alienate the present generation from the venerable tra- 
ditions of the past, so that the church does not command the 
respect that it does in an older Eastern cityL7 

The years immediately following the San Francisco earthquake 
and fire of April 1906 exacerbated the general Anglo-Protestant sense of 
"outsiderhood in the metropolitan region.I8 Close to 40 percent of San 
Francisco's Anglo-Protestant physical institutions were destroyed in the 
quake and fire, and material damage and relief work disrupted the 
entire Bay area religious community. Despite the scope of the disaster, 
though, San Francisco and the Bay region quickly recoveredJ9 Never- 
theless, the recovery entailed social and cultural strain. Class and racial- 
ethnic tensions came to the fore in 1906-1909 in public controversy over 
the public school segregation of Japanese students, in a bloody 
Carmen's Union strike, and in the graft prosec~tions.~~ 

Intertwined in the public tensions that followed the quake and 
fire was a powerful local labor movement. Dominated by skilled work- 
ers in the building and transportation trades, the San Francisco move- 
ment emerged in potent political form at the turn of the 
Lawyer Abraham Ruef saw opportunity in 1901 in the wake of working- 
class discontent with the reformist Democratic party administration of 
Mayor James D. Phelan. Ruef had been born in San Francisco of upper- 
middle-class Alsatian-Jewish parents and educated locally at the Uni- 
versity of California and the Hastings College of Law. He was fascinated 
by behind-the-scenes political power. Frustrated in his aspirations in the 
San Francisco Republican party, he took the newly founded-and polit- 
ically na iveunion  Labor party and skillfully manipulated it into an 
organization that successfully drew on labor and other support for elec- 
toral victories in 1901,1903, and 1905.22The Union Labor mayor, Eugene 
E. Schmitz, proved to be an immensely popular figure. Schmitz could 
appeal to the city's electorate in several ways: he was ethnically Irish 
and German, he was Catholic, he was president of the local Musician's 



I 30 Religion and American Culture 

Union, and, as a band leader, he had cultivated an attractive public 
demeanor.23 

The Union Labor party was distinctive. On the one hand, its 
leaders-Ruef and Schmitz-were tenuously connected, at best, to the 
trade union movement. On the other hand, it was a substantive, albeit 
conservative, representative of working-class interests." It was not a 
political machine; rather, it was a legitimate third party that Ruef man- 
aged to use but which had little loyalty to him as a "boss!' In 1905, Ruef 
assumed that only Schmitz would win the elections. He carelessly 
selected candidates for supervisor and for district attorney whom he did 
not really know, yet they all won election. By 1906, the unsophisticated 
greed of the supewisors and the honesty of the district attorney, together 
with the very success of the party as a symbol of the working class, 
madeRuef and the Schmitz administration the targets of graft prosecu- 
tions by middle-class reformersJ5 

The prosecutions were initiated by the managing editor of the 
San Francisco Bulletin, Fremont Older. Older had moved to California 
from his native Wisconsin in 1873. Coming from an Anglo-Protestant 
farming family, he had had little formal schooling. He had worked his 
way up in journalism from printer to editor and, once at the top, had 
begun to move from sensationalism for the sake of selling papers to 
more principled crusading for civic reformJ6 He became a friend and 
supporter of reform-minded Democrat James D. Phelan. Phelan was a 
member of San Francisco's Irish-American Catholic elite. He sewed as 
mayor in the years immediately preceding Eugene Schmitz, and his 
administration was marked by charter reform, civic beautification, and 
a favoring of business over labor that directly fueled the rise of the 
Union Labor party.27 Older was suspicious of Schmitz and Ruef from the 
outset, but it was not until the aftermath of the unexpectedly sweeping 
1905 victory of the Union Labor candidates that he put together the 
funds and personnel for the investigation of municipal corruption. 
Securing the cooperation of District Attorney William H. Langdon, 
Older obtained the financial backing of Phelan and Rudolph Spreckels, 
the youngest member of a German-American family that had built a 
financial empire based on sugar. To conduct the investigations, Older 
arranged for the services of lawyer Francis J. Heney and detective Wil- 
liam J. Burns. Heney, like Eugene Schmitz, was Irish and German, and 
he had grown up in San Francisco. He had recently gained fame as a 
forceful federal special prosecutor of land fraud in California and Ore- 
gon, working with Burns to secure the indictments of a US. attorney 
and a US. senator. Bums, born in Baltimore and raised in Columbus, 
Ohio, was Irish American and Catholic. Prior to teaming up with Heney, 
he had established a reputation in the US. Treasury Department's Secret 
Sewice for tracking down counterfeitersJ8 
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The graft prosecutions thatbeganunder the leadership of Older 
and Heney in 1906 were a prime instance of what Richard McCormick 
has termed "the discovery that business corrupts politics." Social devel- 
opments converged with a growing social awareness on the part of 
many members of the middle and upper-middle classes. As Robert 
Crunden and others have shown, articulate progressives tended to be of 
a professionally minded generation who drew-albeit often arnbiva- 
lentlyy-on the moral capital of Anglo-Protestantism in spending them- 
selves in "service" to the public via social and political reform." Among 
the core leaders of the San Francisco prosecutions, only Older had a clear 
Anglo-Protestant background. Yet, given the weakness of Anglo-Protes- 
tantism in the Bay area, this is not surprising. It is clear, as will be 
detailed later, that most of the Anglo-Protestant leadership of the region 
quickly joined in support of the prosecutions. This support is significant 
not only as a major example of religious progressivism in the Far West 
but also as an important reawakening of the religious community's 
long-frustrated hopes for regional influence. The graft prosecution's 
concern for probity in city administration and public-service corpora- 
tions converged with traditional Judeo-Christian morality In addition, 
the ethnic leadership and laboring-class rhetoric of the Union Labor 
party probably represented community division and partisan politics in 
the minds of many, if not most, of the middle-class Anglo-Protestants in 
the area. The party was, in effect, a reminder to the religious community 
of their own cultural marginalization in the region. Anglo-Protestant 
support for the graft prosecutions could, thus, serve as an expression of 
localized communal identity as well as a sign of progressivist social 
convictions. 

In the final months of 1906, Anglo-Protestant leaders in the Bay 
area watched the beginnings of the prosecutions with growing hopes 
that a providential moment had arrived when the culture and public 
order of San Francisco could be reconstituted in ways more congruent 
with their own mores. Upon the announcement of the appointment of 
Heney as assistant district attorney to conduct the graft prosecutions, 
the editor of the Congregationalist Pacific, William W. Ferrier, remarked, 
"the city of San Francisco has been in a most deplorable condition mor- 
ally for a long time!' "Let it go out,"he urged, "that there are enough 
honorable self-respecting men left to press reform with fair promise of 
success, and others will come in and stand to their aid." An anonymous 
editorialist in the Episcopalian Pacific Churchman viewed the prosecu- 
tions as the beginning of "the rehabilitation of our municipal morality!' 
The paper worried that "the reign of graft and violence" in San Fran- 
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cisco would seriously damage the necessary commercial credit for 
rebuilding. With its disapproving eye on "labor union leaders" who 
seemed to consider themselves "labor unionists first and only citizens of 
this republic afterwards and incidentally," the Churchman concluded 
with an appeal reflective of middle-class progressivist themes: 

The great need of San Francisco at this moment is the 
administration of all its municipal deparhnents cleanly, honestly, 
efficiently, without prejudice and without favor; and to achieve 
this end all differences of party and all class distinctions must 
subordinate themselves to the well-being of the whole, and all 
decent citizens work together3" 

William Rader was an outspoken supporter of the prosecutions 
from early on. There is even some evidence that suggests he was, for a 
brief time, an architect of Fremont Older's a t t em~t  to arouse oublic 

L~ - opinion in support of the prosecutions. As 1906 ended and 1907 began, 
Rader was between pastorates and writing signed opinion pieces for 
Older's B~lletin.~' In a signed editorial from January 1907, Rader fore- 
shadowed his revivalist metaphor of the prosecutions: "The extermina- 
tion of the grafting human misquito [sic] would be the best revival of 
religion that could possibly come to the world of today."32 

Anglo-Protestant spokespeople besides Rader stepped up their 
pro-prosecution rhetoric in the spring and summer of 1907. As the con- 
fessions of the supervisors and the indictments of Schmitz and Ruef 
became public, Congregationalist editor Ferrier chided labor for "the 
blunder made by them when they dipped into politics and put these 
boodlers into office." The pastor of San Francisco's First Baptist Church, 
George E. Burlingame, writing for the Pacific Baptist, urged "the evangel- 
ical churches of San Francisco" to build up "sufficient Christian senti- 
ment to result in the purification of our civic life." George C. Adams, 
pastor of San Francisco's First Congregational Church, felt that the con- 
viction of Mayor Schmitz would restore "the confidence of the east and 
country in our city!'" 

In 1907, the graft proceedings moved more openly into the 
political arena. Through a sting operation and a subsequent promise of 
immunity from prosecution, Heney and Burns obtained confessions to 
accepting bribes from the entire board of supervisors. This seemed to be 
the break for which the prosecution leadership had been working. 
Mayor Schrnitz was convicted of graft, and he and the supervisors were 
replaced by appointees-selected by the prosecution-to fill out the 
terms of office until the regular elections later in the year. Schmitz's 
replacement was the elderly Edward Robeson Taylor, dean of Hastings 
College of Law. His integrity was above question, but he did not repre- 
sent any of San Francisco's ethnic communities or the labor community 
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or the Roman Catholic community. Indeed, he was on the fringes of the 
Anglo-Protestant community. His wife was a member of Trinity Episco- 
pal Church, San Francisco; Taylor, though, reportedly preferred reading 
poetry to attending Sunday 

Anglo-Protestant editors Ferrier and Bovard immediately 
expressed their pleasure at the choice of Taylor. He was "the right man," 
thought Bovard; "God is trying to be good to San Francisco" in giving 
the city such a righteous nonpolitician, thought Ferrier. Elections were to 
be held in early November, and Taylor and District Attorney Langdon 
became the candidates of the nonpartisan Good Government League as 
well as the Democratic party. The UnionLabor party was renewed with 
the candidacy of Building Trades Council president l? H. McCarthy, who 
had had no direct connection with the discredited Schmitz administra- 
tion. Workers were divided, though; a significant group, led by Walter 
MacArthur of the Sailors' Union of the Pacific, supported the reform- 
e r ~ ? ~  

In the summer and fall of 1907, the prosecution was at the 
height of its popularity. Regional Anglo-Protestant leaders generally ral- 
lied behind the prosecutions and the election effort to retain Taylor and 
Langdon in office. A San Francisco Civic Betterment League, "to take the 
municipal machinery out of the grasp of those who have misused it," 
was in existence by as early as May. Its executive committee included a 
northern California Woman's Christian Temperance Union (WCTU) 
official and two Anglo-Protestant pastors. It sponsored a "MASSMEET- 
ING in the interest of CNIC RIGHTEOUSNESS" on the evening of 
August 9, 1907. Held at San Francisco's Weshninster Presbyterian 
Church, it featured William Rader and Sara E. Wise, M.D., an active 
leader in San Francisco's Fis t  Baptist Church and the WCTU.= 

Also in August, the Episcopal Convocation of San Francisco 
passed a resolution asserting that "bribery is always a crime deserving 
punishment." The Pacific Churchman explained the resolution as 
intended "to define clearly the issue which lies before the city at the 
impending election." Such a statement was necessary because "there are 
influences, some personal, some political, some arising from the labor 
troubles, which are aiming to minimize the crime of bribery against the 
State." The editorialist affirmed "the duty of the Church to endeavor to 
shape public sentiment" on "moral issues." Bribery was a moral issue, 
and the prosecution of indicted businesspeople must be pushed "to the 
end."37 

As the elections of 1907 drew near, pro-prosecution Anglo-Prot- 
estants were vocal. "San Francisco is on trial for its life," proclaimed 
Methodist editor Bovard. "Mayor Taylor has made a good start and 
should be elected with such a majority as to fully reassure him in his 
work of reform." L. J. Sawyer, pastor of San Francisco's Hamilton Square 
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Baptist Church, gave his congregation some political exhortation the 
Sunday before the elections: "Tuesday is Election Day and our forty 
voters ought to make themselves felt for righteousness. The contest is 
between independent honesty, machine politics and class politics, the 
latter two of which have been the bane of San Francisco political life for 
years."38 

Taylor and Langdon won decisively. "The result is glorious," 
Bovard exulted. The regional Anglo-Protestant sense of frustration and 
alienation from San Francisco receded for the moment; "San Francisco! 
That name sounds good again." The Pacific Churchman took the election 
outcome as a personal as well as a community victory: "The election is a 
complete vindication of those who maintain that the best way to meet 
the machinations of corrupt and venal men is always to be hue and 
brave." Two weeks after the election, over eighty men of the Congrega- 
tional Club of San Francisco and Vicinity heard Mayor Taylor, assistant 
District Attorney Heney, and the Reverend G. C. Adams speak on "The 
Civic Rehabilitation of San Francisco." Taylor called for the making of "a 
great city morally." This included being friendly to labor unions but not 
to "class politics." Heney blasted public service corporations. "The cor- 
poration conscience enables men to become gigantic swindlers and yet 
respect themselves. . . . Political reformation will come only through 
business reformation." An alliance between much of the Bay area 
Anglo-Protestant community and the graft prosecution leadership 
seemed to be well in  lace.^^ 

However, while many Anglo-Protestants rejoiced at the politi- 
cal victory, little had changed as far as the religious community's ongo 
ing power in the Bay area. Anglo-Protestantism had strength in the city 
of Berkeley, but this could little affect San Francisco politics." Further, 
tension was building among the Episcopalians, indicating that the cus- 
todial ideal did not entirely unite the Anglo-Protestant community 
behind the prosecutions. 

Prior to the 1907 election, open discord over the pro-prosecu- 
tion position of the Episcopal Convocation of San Francisco and the 
Churchman surfaced. F. W. Clampett, Rector of Trinity Episcopal Church, 
thought the Convocation's anti-bribery resolution not only "useless" as 
an influence but also a "senseless dabbling in politics" insofar as it virtu- 
ally instructed voters. "Let our clergy keep out of politics," Clampett 
urged. "Let them realize that our Church has her ministry to conserve; 
her sacraments to administer; her Gospel to proclaim."41 

Clampett's protest represented a significant traditional Anglo- 
Protestant perspective, but it also signaled growing division within the 
regional Episcopal community over a new direction in the prosecutions. 
So long as the prime targets of the prosecution had appeared to be the 
Union Labor administration and Ruef, the support of San Francisco's 
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business community was enthusiastic. By the summer of 1907, though, 
when the Union Labor administration had been ousted and when Ruef 
himself had entered a plea of guilty to extortion and had agreed to testify 
against others, it had become apparent that the prosecution was aiming 
at the bribers. Historian Walton Beau points to the influence of Lincoln 
Steffens as pivotal for this direction. Steffens, a California-born journalist 
famous by 1907 for his "muckraking," had met and become a friend of 
Heney while covering the latter's prosecution of the Oregon land fraud 
cases. During the San Francisco prosecutions, Steffens was an informal 
advisor to Heney. In his The Shame of the Cities (1904), Steffens had 
stressed the role of big business in cormpting the political life of urban 
America. Heney apparently concurred with Steffens; for Heney, busi- 
ness was the source of graft, and he was determined to indict and con- 
vict those businessmen who had bought franchises and other favors 
from Ruef, Schmitz, and the city ~upervisors.4~ 

The business community was put on the defensive by Heney. A 
significant proportion of the businessmen directly or indirectly impli- 
cated in the prosecutions were Episcopalians. Under indictment were 
Patrick Calhoun and T. L. Ford of United Railroads; they were also 
members of St. Luke's Episcopal Church. Louis Glass of Pacific States 
Telephone and Telegraph, also indicted, was a member of St. Paul's 
Episcopal. While William H. Crocker, banker and the principal stock- 
holder in Parkside Realty, was not charged, others connected with the 
Parkside real estate development were. Crocker was a member of San 
Francisco's Grace Episcopal Church and the donor of the Nob Hill prop- 
erty on which Bishop W. E, Nichols planned to build a new Grace Cathe- 
dral to surpass the church that had been destroyed in the earthquake 
and fire. By late 1907, then, some prominent Episcopalians had turned 
against the prosecutions, reflecting growing division over the proceed- 
ings among the San Francisco business elite. Clampett's protest over the 
San Francisco Convocation's pro-prosecution resolution in all likelihood 
represented more than appeared on the surface.43 

The indictment of Episcopalians, though, was precisely the rea- 
son why other Episcopal clergy felt the San Francisco Convocation's 
statement was necessary. William Higgs was a member of the Pacific 
Churchman's board of editors and the vicar of Berkeley's Church of the 
Good Samaritan. Responding to Clampett's objections in two signed 
letters to the denominational paper, Higgs specifically noted the Episco- 
palian connections of many of the indicted. Higgs was pointed: "Every 
occupant of a pulpit pertaining to this Church in San Francisco, includ- 
ing the Rector of Trinity, ought to ask himself in all seriousness what he 
has been doing during his incumbency of his office, that our people 
should have fallen so low."44 
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Such a principled stand, however, was not without some cost. 
Following the 1907 elections, the early months o f  1908 saw the overturn- 
ing o f  Eugene Schmitz's conviction b y  higher courts. As the graft prose- 
cutions moved into the spring and summer o f  1908, general controversy 
over them increased. Schmitz was released, and the cases against corpo- 
ration officials became mired in the difficulty o f  proving the intent o f  
bribery Episcopal Bishop Nichols, as the regional head o f  a denomina- 
tion especially tense over the prosecutions, took the occasion o f  the sec- 
ond annual Prayer Book Cross service in the summer o f  1908 to attempt 
to impart a genteel calm to the issues o f  "civic righteousness" and "civic 
truth." The June service was held at the foot o f  a giant stone cross in 
Golden Gate Park, erected in commemoration o f  the first Anglican ser- 
vice in California, conducted in 1579 b y  the chaplain o f  Sir Francis 
Drake. The allusiveness o f  the event-stone cross, prayer book, and the 
symbolic claim o f  Anglo cultural precedence in the region through the 
figure o f  Drakeindicated Episcopal custodial perspectives o n  San 
Francisco culture. Nichols suggested that the "great stone cross" visu- 
ally emphasized "that petition for the stability o f  our institutions which 
belongs to the whole spirit o f  our Prayer Book." Stability, the bishop 
implied, was at a premium in San Francisco just then. Coolness and 
patience, not partisanship, was a civic necessity and ultimately the best 
way to answer, "Who are lying?" "It behooves the wise citizen not to 
lose his head," he counseled, "not to foment strife and bitterness, not to 
lose any opportunity to allay wrangling." In addition to the 
intradenominational tension implied in Nichols's comments, there is 
also some suggestion that the departure in 1910 o f  David J. Evans, the 
rector o f  Grace Episcopal Church (o f  which Crocker was a member), 
may have been, at least in part, due to his outspoken support o f  the 
prosec~tions.4~ 

The Episcopalians, though, were exceptional among the Anglo- 
Protestant regional community for their all-but-open disagreement over 
supporting the graft trials. As the proceedings dragged on  in 1908, 
Anglo-Protestant commentary and activity remained overwhelmingly 
pro-prosecution. Roughly eighteen hundred men came to hear and 
applaud Heney at an evening meeting o f  the Men's League o f  Oakland's 
First Congregational Church. In reflecting on the gathering, Congrega- 
tionalist editor Ferrier defended the prosecution leaders: 'They  who are 
conducting this prosecution are fallible men, and they have made mis- 
takes; but there is not the least reason for the despicable attacks that have 
been made on them b y  some o f  the newspapers, nor for the persistent 
misrepresentation on  the part o f  others, so as to prejudice the public 
against them!' Two months later, the Pacific Coast Baptist Convention, 
meeting in Oakland, listened to an address b y  Heney In the fall, the San 
Francisco Baptist Association followed u p  on  the convention with its 

own  official statement. Lamenting "the apparent indifference" o f  many 
toward the prosecutions, the association called upon "our constituency 
to make its influence felt upon every possible occasion." Presbyterians 
were rallied b y  William Rader. He made "a ringing appeal" for "moral 
support" o f  the graft prosecutions during an evening service at Calvary 
Presbyterian in early June. The next day, a "largely attended meeting" o f  
the Presbyterian Ministerial Union "indorsed the graft prosecution and 
commended the daily papers that have given it fair play." Bovard spoke 
for the Methodists. "One is at a loss to understand w h y  the community 
is divided against the prosecution forces," wrote the editor, for what was 
at stake was "the moral welfare o f  the ~ommuni t y"~"  

In the face o f  growing opposition to the prosecutions among 
labor, business, Catholic, and Jewish communities i n  the San Francisco 
area, Anglo-Protestants were instrumental in the formation o f  a new 
voluntary association to support the prosecutions."7 At the end o f  May 
1908, the earlier San Francisco Civic Betterment League had disap- 
peared. Bruce Porter-a mystically inclined member o f  San Francisco's 
fin-de-sikcle group o f  provincial aesthetes known as Les Jeunes--con- 
tacted C. N. Lathrop, wondering what could be done to support the 
prosecution effort. Lathrop was a native San Franciscan and an Episco- 
pal clergyman. After attending Harvard and Western Theological Semi- 
nary, he had followed his father in taking u p  the post o f  rector at San 
Francisco's Church o f  the Advent. Porter and Lathrop gathered about 
fif ty San Franciscans to launch the Citizens' League o f  Justice (CLJ). 
Porter receded into the background once the league was under way, but 
Lathrop was o n  the executive committee. University o f  California law 
professor George H.  Boke became the executive director and the editor 
o f  the CLJ's weekly, the Liberator, which began circulation in December 
1908. Even before then, however, the CLJ had organized and channeled 
support to the prosecutions. When the jury selection for Ruef's second 
trial was under way, the CLJ provided at least two hundred volunteers 
to the prosecution to review the lists o f  veniremen and report what they 
knew about any o f  them. Active leaders o f  a clergy branch o f  the CLJ 
eventually included Episcopalians Lathrop, David Evans o f  Grace 
Church, and Cecil Marrack o f  St. Stephen's; Presbyterian William Rader; 
United Presbyterian H. H. Bell; and Methodists E. l? Dennett o f  Wesley 
Church and E. R. Dille o f  Central Church. A Woman's Branch, which 
undoubtedly included many from the San Francisco Anglo-Protestant 
community, eagerly answered the call of  Fremont Older's Bulletin to 
encourage justice b y  their presence in the courtroom's public seats- 
seats previously filled with vocal partisans o f  the de fen~e .4~ 

A dramatic development occurred as 1908 drew to a close. In 
mid-November. Henev was shot and wounded bv a urosuective iuror , . -  
whom he had &blicaily humiliated. Anglo-Protestants helped channel 
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public outrage. The CLJ called a public meeting at the Dreamland Rink 
the evening after the shooting. Reportedly, some seven thousand people 
filled the auditorium, and another fifteen thousand stood outside. 
Mayor Taylor opened the meeting but quickly turned it over to William 
Rader. Rader and other speakers urged respect for the processes of the 
law but also renewed support for the prosecution. The meeting con- 
cluded with extensive resolutions condemning what was understood to 
be "a vast conspiracy to thwart the ends of justice" and pledging "unwa- 
vering allegiance to law" and the graft prosecutions, "that our beloved 
city may be purged of boodlers and grafters and be a better home for 
ourselves and our children." The next day, Sunday, the assault on Heney 
was a major subject in many Anglo-Protestant pulpits throughout the 
Bay area. The Baptist Ministerial Union of San Francisco and Vicinity 
and the Berkeley Friends Monthly Meeting adopted resolutions against, 
in the words of the latter document, "wealthy malefactors" and their 
"unscrnpulous hirelings" who thwarted justice. Berkeley clergymen E. 
L. Parsons of St. Mark's Episcopal, L. A. McAfee of First Presbyterian, J. 
K. McLean of Pacific Theological Seminary, and George G. Eldredge of 
St. John's Presbyterian helped stage a meeting of Berkeley citizens to 
declare their faith "in democracy and hope for a civic regeneration." 
Almost a month later, First Presbyterian Church hosted a meeting to 
organize a Berkeley branch of the CLJ; the quasi-religious cast of the new 
branch was epitomized when all rose to sing "The Battle Hymn of the 
Rep~bl ic ."~~ 

The Anglo-Protestant regional press mirrored the views of pul- 
pit and mass meeting. The Pacific Churchman linked the city's "almost 
flagrant disregard of the moral law" with its lack of church attendance: 

It is the characteristic of a vast mass, if not the majority, of San 
Francisco men not to go to church. . . . San Francisco men rather 
glory in the fact that they avoid the pretence of a worship they do 
not wish to render. They glory in that they are not hypocrites. But 
this perfectly frank neglect of worship has created an atmosphere 
of moral lawlessness that has made possible this attempted trag- 
edy. 

Regional secularity, in other words, undermined the public order. 
Implicit in this perspective was the Anglo-Protestant aspiration to be the 
decisive moral influence in the city that they felt they never had been. 
Bovard described the attempt on Heney's life as "the outcome of a tre- 
mendous struggle between righteousness and vice. Bad men will fight 
and good men must fight." Moral warfare for the good meant that 
"every good citizen should speak to his neighbor and create a strong 
current for righteousne~s!'~~ 
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But were there enough Anglo-Protestants committed to creat- 
ing "a strong current for righteousness"? The prosecutions remained 
bogged down in court in 1909. Afurther blow came when Mayor Taylor 
and District Attorney Langdon decided not to run for reelection in the 
fall. The Union Labor party mayoral candidate was Building Trades 
Council president P. H. McCarthy once again, and Stanford football hero 
Charles M. Fickert won the Republican and the Union Labor nomina- 
tions for district attorney. The McCarthy campaign stressed class loyalty 
with working-class audiences, while to middle- and upper-class voters 
it spoke of peace and prosperity The Irish-born McCarthy offered the 
vision of making San Francisco "the Paris of America." Direct opposi- 
tion to the prosecutions was downplayed, but it was clearly implied that 
peace and prosperity for San Francisco meant dropping the graft pro- 
ceedings. Pro-prosecution forces had no strong mayoral candidate to 
rally around. Heney barely won a write-in campaign as Democratic 
candidate for district attorney5' 

Much of the Bay area Anglo-Protestant community focused on 
the primaries and elections of 1909 as a quasi-Armageddon for their 
aspirations for moral custodianship of San Francisco and its metropoli- 
tan region. Baptist L. J. Sawyer. told his congregation that the mayor 
ought to be "the embodiment of civic character." In the minds of Sawyer 
and most Anglo-Protestants, McCarthy not only represented class poli- 
tics but also the opposite of "civic character." His "the Paris of America" 
vision was taken to mean not the Paris of the arts and the intellect but a 
Paris of moral license. Bovard reflected the issues at stake for many 
Anglo-Protestants in the 1909 San Francisco elections: "The elector 
should set before him in clear outline, How Shall I Vote to Maintain the 
Dignity of the Law? Shall Graft be Suppressed? Shall Civic Righteousness 
Prevail? . . . Vote for moral, clean, upright, manly men and for righteous 
measures, for the fearless enforcement of the laws."" 

Two weeks prior to the election, another civic event occurred 
that symbolically reiterated the metropolitan region's persistent cultural 
pluralism. Business leaders, while divided over the graft prosecutions, 
were nevertheless united in wanting to show the world that San Fcan- 
cisco had risen anew from the rubble and ashes of the 1906 earthquake 
and fire. From October 19 to 23,1909, San Franciscans and some 480,000 
visitors celebrated the 140th anniversary of the European discovery of 
San Francisco Bay by Gaspar de PortolVs expedition. The festival 
included parades, outdoor tableaux, the official presence of warships 
from seven nations, and the ambassadors to the United States from 
Spain and the Netherlands." 

The festival clashed with traditional Anglo-Protestant mores of 
social restraint. More fundamentally, it highlighted, in conjunction with 
the nearing election, the metropolitan region's long-standing non- 



40 Religion and American Culture 

Anglo-Protestant character. Bovard granted the festival was an impres- 
sive visual spectacle of lights, floats, costumes, and crowds. But, he 
wrote, 'We need sobriety, moral strength, temperamental poise, and 
more self-inspection and more self-judgment. Portolas, Mardi Gras and 
Spanish Fiestas never yet have built a great city." Baptist pastor G. E. 
Burlingame drew the symbolic import of the festival in bold lines. In a 
sermon to his congregation, he noted the appropriateness of the Portoli 
Festival in that "in a peculiar sense San Francisco is a veritable child of 
Spain and marked with its mother's face and spirit." But, in 
Burlingame's view, Spain and its Catholicism were metaphors for an 
ethos that was diametrically opposed to Anglo-Protestantism's self- 
understanding and cultural aspirations for the Bay region. He invoked a 
regional version of traditional Anglo-Protestant anti-Catholicism: 

The pride which despises honest labor, the cruelty which 
revels in brutal sport, the avarice that fattens onill-gottengain, the 
bigotry which perpetuates in a modern American city the intoler- 
ant spirit of medievalEurope, the love of sensuous pleasure which 
turns alllifeintoa gay fiesta of wantonindulgence: these qualities 
are inherent in the Spanish civilization and these features are all 
too common in the present day life of San Francisco. 

The mythic legacy of Spain was juxtaposed to a mythic "Puritan ideal" 
of God's sovereignty, individual righteousness, the "sacred obligation" 
of love and "senrice for God and man," and freedom of conscience. 
Burlingame concluded his civic jeremiad with a transposition of mean- 
ing that expressed both the symbolic boundaries and the hegemonic 
aspirations of the religious community: "Let us then look upon the bril- 
liant Spanish colors as they float above us,-the brilliant red and the 
flaming yellow,-seeing in them no sinister suggestions of blood and 
gold; but rather a symbolic representation of the blood of Christ shed for 
our redemption, and the golden glory of His coming triumph."" 

Hard on the heels of the PortolA Festival came the San Francisco 
elections. The clergy branch of the Citizens' League called on all 
churches in San Francisco to observe Sunday, October 31, as a "Sabbath 
of Justice," first of all in their respective morning services and then 
together in the afternoon at the Van Ness Theater. A new arrival to the 
Bay area, Presbyterian John E. Stuchell, described the afternoon gather- 
ing as "a united demonstration" spelling, he hoped, "victory for righ- 
teousness." William Rader spoke, as well as Mayor Taylor and Jewish 
leader Harris Weinstock. Several Presbyterian clergy, Stuchell noted, 
were on the platform, and candidate Heney was presented with a Bible. 
Methodist E. R. Dille closed the meeting with prayer. Stuchell saw the 
entire affair as an eloquent answer to "one of the lies which the devil has 
been trying for generations to pass off as an axiom of truth-"that 
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religion and politics should be kept separate." Certainly not, when 
"great moral issues" were at ~take.5~ 

The "victory for righteousness" was delayed indefinitely. Mc- 
Carthy and Fickert won, and the graft prosecutions soon came to an end. 
Eventually, only Abraham Ruef's conviction stood. The Anglo-Protes- 
tant community was greatly disappointed, yet the custodial ideal with- 
stood the defeat. One writer in the Pacific Presbyterian claimed that the 
city had "suffered a worse calamity than that of April 18,1906." Business 
would be retarded; yet "moral defeat" might well be "the thing that will 
quickest bring righteousness to reign" by provoking moral reaction. 
Presbyterian Stuchell urged, "It is not a time for cynical disgust, but a 
time for tireless vigilance and unremitting activity." Even Baptist Burlin- 
game argued that "one battle does not make a war, nor does one year 
determine a civilization." Still-potent millennia1 optimism combined 
with moral strenuousness in sustaining Anglo-Protestant idealism even 
in the face of the remoteness of reshaping the city and the Bay area. 
Lawyer Charles S. Wheeler reminded the January 1910 meeting of the 
San Francisco Church Federation that Schmitz and Ruef were out of 
power, and honesty in office had received a large public boost. Even 
more encouraging, political reform was burgeoning in the rest of the 
state, particularly with the support of the heavily Anglo-Protestant 
southern portion of the state. Bay area Anglo-Protestants could take 
comfort, Wheeler averred, in the view that their efforts had not been in 
vain?' 

William Rader had termed the graft prosecutions "a true 
revival of religion." Clearly much of the Anglo-Protestant community of 
the Bay area burned with moral fervor and regionally frustrated cnsto- 
dial aspirations in supporting the trials in the years from 1906 through 
1909. With the elections of 1909, the prosecutions collapsed. Nonethe- 
less, the efforts of Anglo-Protestants to impact the public realm of San 
Francisco in particular and the Bay area metropolitan region in general 
continued unabated during the next decade. Most of Anglo-Protestant- 
ism allied with the emerging progressive Republicanism in the state. 
What the local religious community could not hope to accomplish on its 
own could be attempted with reinforcements from outside. Mass evan- 
gelism, women's suffrage, the enlistment of laymen in "crusading Prot- 
estantism," and the legal restriction of the brothel and the saloon swept 
up Anglo-Protestants in the Bay region after 1909.57 In their activism, 
they were representative of the widespread alliance of Anglo-Protestant- 
ism and progressivism in the early twentieth century. Rader's likening 
of the prosecutions to a religious revival is paralleled by a Protestant 
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contemporary's retrospective characterization of the era's pervasive 
reformism: "Bryan, Roosevelt, Wilson were the Moodys and Finneys of 
a former generation reincarnate, with much the same technique, the 
same tremendous power over their audiences, the same concern for 
their ~a lva t ion ."~~ Bay area religious, social, and political ferment was a 
regional reflection of the more general "search for order" during the 
early twentieth century that Robert H. Wiebe and other historians have 
illumined.59 

Yet, for all the typicalily ol their institutions, aspirations, and 
activities, there was a distinctive regional twist to the experience of the 
Anglo-Protestant community of the San Francisco area. Their frenzied 
moral activismand rhetoric could not significantly alter their "outsider" 
status. The metropolitan area of San Francisco was too pluralistic to 
allow for a local parallel to the contemporary cultural and political 
power of the Reverend Mark Matthews of Seattle, let alone an approxi- 
mation of the influence of Anglo-Protestantism in the Los Angeles 
region or in other parts of the nation to the east.M Many Bay area Anglo- 
Protestants approached the San Francisco graft prosecutions with hopes 
for moral hegemony. They were important allies in the coalition which 
supported the reform effort. But, ironically, their rhetoric and activism 
were undercut by regional realities. William Rader greeted the prosecu- 
tions as a "true revival of religion," but he also later admitted that "the 
church does not command the respect that it does in an older Eastern 
city." Anglo-Protestants during the graft trial years poignantly illus- 
trated the temporal frustrations of being a cultural minority with 
majoritarian sensibilities. 

In keeping with the region's cosmopolitan origins and develop- 
ment, most San Franciscans were not swept up  into the "true revival of 
religion" that William Rader and other Anglo-Protestants saw embod- 
ied in the graft prosecutions. Nationwide, Anglo-Protestantism was 
undergoing increasing strains over social and theological issues, but it 
had yet to experience widespread cultural disestablishment; this would 
come only after such Progressive-era developments as the prohibition of 
the manufacture and sale of alcohol, the enfranchisement of women, 
and a war to save the world for democracy had proved to be more 
ambiguous than their supporters, including most Anglo-Protestants, 
had expected. The experience of Anglo-Protestantism with the San Fran- 
cisco graft prosecutions thus takes on an added significance as a fore- 
shadowing of the marginalization that was still in the future for many of 
their coreligionists in other regions of the country6' 
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