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First Presbyterian Church 
Springfield, Illinois 

Known as the church of governors and judges, First Church occupied i t s  present build- 
ing in 1872. The building, erected by theThird Presbyterian Church in 1866, is noted for 
its chancel windows honoring Lincoln and others. The Reverend John M. Ellis of the 
United Domestic Missionary Society of New York organized the congregation in 1828. 
Mary Todd was a member, Lincoln kept a pew and their children were baptized in the 
1843 church at Third and Washington. The Lincoln pew is on display in the present 
building. 
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by Douglas Firth Anderson 

THE FIRST ISSUE OF THE SAN FRAN- 
CISCO WEEKLY SOCIALIST appeared 13 
July 1895. Its purpose was "to present 
frankly, clearly, and squarely the charac- 
ter, interests, and aim of Socialism." The 
"fundamental ethics" of socialism, it was 
claimed, were summed up by the periodi- 
cal's masthead motto, "Thou Shalt Love 
Thy Neighbor as~h~sel f . " '  E.J. Dupuy was 
the paper's manager; he was also the pas- 
tor of the French Presbyterian Church, 
San Franci~co.~ Editor J.E. Scott, however, 
was the Socialist's founder and editorial 
voice. At the time, the fifty-eight year old 
Scott was serving as the stated clerk of the 
Presbytery of San Francisco. The previous 
fall, he had delivered a sermon on social- 
ism to the presbytery at the close of his 
term as moderator. When Congregation- 
alist George D. Herron (1862-1925), a pro- 
fessor at Iowa College, came to the San 
Francisco Bay Area in  the spring of I895 to 
lecture on the "organized social wrong" of 
"our economic system," Scott joined oth- 
ers in defending him from the accusations 
of heresy and anarchism raised by C.O. 
Brown, pastor of First Congregational 
Church, San ~rancisco.~ Scott alluded to 
the recent Herron-Brown controversy as 
he playfully confided in the readers of the 
Socialist: "It possibly may be a mild shock J- to the minds and mis-understandings of 

cp k some good friends . . . that we two, staid, 
- '  orthodox, careful and conservative Pres- 

byterian ministers, in our right minds, not 

wearing our hair long, nor parted in the 
middle, never having been accused of be- 
ing cranks, crooks nor heretics, should 
embark in  the advocacy of what our 
Brother Brown is pleased to call a menace 
to 'our institutions'" The real menace, 
Scott averred, was from those supporting 
Brown's "stand as to the economic and 
industrial, and political remedy for the 
dangers that are gathering about us."4 -- 

J.E. Scott (1836-1917) has been a ne- 
1 

glected figure in the history of American 
social Christianity. Social Christianity, an 
impulse defined by historian Charles H. 
Lippy as "bringing the ethical principles of 
Christianity to bear on the social condi- 
tions of the day," did not originate in the 
latter nineteenth century, but i t  did 
re-emerge then with a new breadth and 
insistency, particularly among Anglo- 
American Protestant  denomination^.^ 
Whether in conservative, progressive, or 
radical form, resurgent social Christianity 
was a major source of the "progressive" 
ethos in the early twentieth-century U.S.6 
A few historians of aspects of the turn-of- 
the-century reformist ferment have noted 
J.E. Scott's Christian socialism.' He has 
not been examined carefully, however, in 
light of his religious and regional contexts 
or the extent of his journalism. Thefollow- 
ing essay analyzes Scott's significance as a 
Presbyterian and Californian exponent of 
Christian socialism. 

The biographical details on Scott are, to 
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/ / date, meagre. Joseph Edwin Scott was 

(2) born in Enosbury, Vermont, on 28 Sep- 
38' tember 1836. After completing a B.A.. at 

[ Y ~ ~ '  Hamilton College, New York, he married 
1''' Anna Higgins and taught at an academy in 

Delaware. In 1862 he was ordained a Pres- 
byterian minister, subsequently serving in 
New Jersey. He completed work at Au- 
burn Theological Seminary in 1867 and 
earned an M.A. from Hamilton College in 
1869. Following a brief pastorate in lndi- 
ana, the Scotts spent from 1871 to 1881 
serving in the Kurdistan region of Turkey 
under the American Board of Commis- 
sioners for Foreign Missions (ABCFM). Re- 
turning home because of health and be- 
cause of dissention on the mission field, 
Scott's first wife apparently died, for he 
remarried in 1884. His second wife, Cath- 
erine Victoria Cochrane, M.D., and their 
three children moved to the town of 
Menlo Park, California, not far south of 
San Francisco. Scott served as pastor of 
Menlo Park Presbyterian Church from 
1884 through 1891. Then transfering to the 
Presbytery of San Francisco, Scott took 
charge of a fledgling congregation in San 
Francisco for a couple of years. The work, 
though, was dissolved in the spring of 
1893. Catherine V.C. Scott's medical prac- 
tice provided income, and J.E. Scott did 
not take up another charge. He served as 
moderator of the presbytery for six 
months in 1894 and as stated clerk from 
1895 until 1897. From then until his death 
on 9 November 1917, age eighty-one, he 
remained on the presbytery rolls, a resi- 

L dent of San Francisco.' 
In the decades surrounding 1900, the 

corporatizing society of the U.S. increas- 
ingly forced itself on the attention of 
Anglo-Protestants.' J.E. Scott's Christian 
socialist journalism was part of a diverse 
response of Presbyterians to "the social 
problem." Although subject to challenge, 
historian Henry May has suggested a use- 
ful typology of conservative, progressive, 
and radical social Christianity for the era.'' 

r ~ e ~ r e s e n t a t i v e  of Presbyterian conserva- 
tive social Christianity were figures such 
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as J. Wilbur Chapman, A.T. Pierson, and 
Mark A. Matthews." Conservatives were 
not complacent about the social situation 
as seen in labor unrest and urban slums, 
but they were wary of relinquishing eco- 
nomic laissez-faire. Generally, they were 
concerned to support moral reform and 
moral community through voluntary so- 
cial charity. Charles Stelzle, Woodrow 
Wilson, and William Jennings Bryan em- 
bodied more "progressive" social Chris- 
tianity on the part of many Presbyterians." 
Progressive Presbyterians were open, to 
greater or lesser degrees, to modifying 
laissez-faire. They were social evangelists 
attempting to articulate and "convert" the 
churches and the general citizenry to ap- 
plying biblically-derived themes such as 
service, "brotherhood," and the kingdom 
of God to the social order. In general, they 
supported not only the moralism and so- 
cial charity of the conservatives, but also 
social settlements, labor unions, and the 
application of professional expertise to 
ameliorating the social environment. Fi- 
nally, there were a few who went beyond 
the progressive stance to propose an alter- 
native social order. J.E. Scott stands out as I 
a Presbyterian representative of radical s? 
cia1 Christianity, particularly when com- 
pared to the younger and more ambigu- 
ous figure of Norman M. Thomas, who did 
not attempt to maintain links to the 
churches once he left the Presbyterian 
ministry for the Socialist party? 

Scott's intellectual journey to Christian 
socialism is not clear, due to the scanty 
evidence. Nevertheless, his religious 
background and eventual California con- 
text are suggestive. As a Presbyterian, 
Scott was an inheritor of the paradoxical 
social impulse at the heart of the Re- 
formed theological tradition: all of cre- 
ation is radically affected by alienation 
from God, yet the sovereign God revealed 
in Jesus Christ is to be glorified in all of 
life.14 In the context of the nineteenth- 
century U.S., the Reformed tradition 
within most Presbyterian churches flowed 
in two distinct yet interrelated streams. 

The Christian Socialism of 1.F. Scott 

The Old School stream was characterized 
by a relative emphasis upon strict con- 
fessionalism and church order. The New 
School stream considered evangelical ex- 
perience and transdenominational coop- 
eration as important, or more so, than 
confessionalism and church order.15 In 
the Old School perspective, more static 
interpretations of the fallenness of cre- 
ation and God's sovereign rule readily, al- 
though not necessarily, enhanced a social 
stance of preserving the current order as 
divinely-sanctioned and of deprecating 
most social engagement. The less doc- 
trinaire and more experiential impulses 
within the New School perspective more 
readily supported a world-transformative 
understanding of creation's fallenness 
and God's sovereignty. 

The diffusion within Presbyterianism of 
such views as "the spirituality of the 
churchf'-a dualism of church-and-gos- 
pel-as-spiritual and society-as-material, 
and dispensational premillennialism-an 
eschatological perspective which entailed 
the inevitable degeneration of this age 
prior to the return of Christ, tended to 
compound the socially conservative po- 
tential of the Presbyterian tradition, 
whether Old or New School. Standard ac- 
counts of turn-of-the-century social Chris- 
tianity in the nation have taken the con- 
servative stream of Presbyterian social 
perspective, which was largely but not ex- 
clusively identified with the Old School 
tradition, and suggested it as represent- 
ative of Presbyterianism as a whole.16 As 
the work of more recent historians has im- 
plied, however, the socially conservative 
reputation of Presbyterians is over- 
drawn." The theological paradox of cre- 
ation's fallenness and God's rule is also 
potentially reformist and even radical in 
social perspective. In Presbyterianism, the 
New School tradition especially, although 
not exclusively, could be source of social 
transformation, particularly as such ten- 
dencies were given added impetus in the 
nineteenth century through conventional 
Anglo-American Protestant views that as- 

sumed human perfectibility and the ra- 
tional and moral freedom to alter the so- 
cial environment." 

J.E. Scott was clearly within the New 
School stream of Presbyterianism. Born in 
New England, he attended New School 
Auburn Theological Seminary prior to the 
1869 reunion of New School and Old 
School. He later recalled with pride his 
college associations with Willis J. Beecher, 
Professor of Old Testament at Auburn 
(1871-1908), and a tolerant traditionalist in 
matters of biblical criticism. Scott carried 
on the New School interdenominational 
tradition with his mission service under 
the by then predominantly Congregation- 
alist ABCFM. His letters to the ABCFM's 
Boston offices reflect the ethos of genteel 
e~an~e l i ca l i sm.~~  I The socialist vision of a cooperative , 1 

commonwealth could appeal to someone (2,'' 
of Scott's tradition and generation be- 
cause of European and American modifi- o,,j,i- 
cations of socialism which madethe domi- 5'' 
nant U.S. version of it very compatible 
with Anglo-Protestant moral idealism. So- 
cialism was a nineteenth-century import 
to the United States from Europe. Karl 
Marx was only one exponent, and not the 
first, of an economic and political ide- j'Z 'A 

ology that advocated a social order where 
the structures of public life were cooper- 
atively owned and operated and the fruits 
of human labor equitably distributed. 

Q,, 
Many socialist proposals and movements (A. .u 

\ a VdV' 
and parties implicitly drew on Christian or 11 
quasi-religious values, and groups sur- 
rounding figures such as Philippe Buchez 
and F.D. Maurice represented a stream of 
socialism based on avowedly Christian as- 
s u m p t i o n ~ . ~ ~  In nineteenth-century Amer- 
ica, where a native-born middle class im- 
bued with democratic ideology and an 
evangelical religious ethos prevailed 
throughout so much of the nation's soci- 
ety and culture, the dominant socialist im- 
pulse was decidedly non-Marxian and 
Anglo-Protestant in character. The Ameri- 
can socialism that emerged in the 1890s 
was indebted primarily to Henry George, lK::3" 



whose Progress and Poverty (1879) gave a 
quasi-scientific and religious critique of 
private ownership of land and proposed 
redistribution of wealth through a single 

2 taxon land, and to Edward Bellamy, whose Cr~'''l utopian novel Looking Backward (1888) 
portrayed a future where a benign and ef- 
ficient cooperative commonwealth had 
gradually emerged as Americans saw the 
social and cultural benefits of eliminating 
economic competition. Combined with 

fiJ j3i+, the socioreligious writings of Leo Tolstoy, 
$& ',;John Ruskin, and Giuseppe Mazzini, the 
Yl,.:g influence of George and Bellamy fed a dif- 

fuse middle-class American socialism in 
the 1890s. These "knights of the Golden 
Rule," as historian Peter J. Frederick has 
aptly termed the more religious of them, 
were generally hostile to dialectical mate- 
rialism and the class-struggle thesis, 
tended toward nonpartisan politics, and 
optimistically looked for the gradual and 
democratic evolution of national society 
into a socialist commonwealth.'' 
\ J.E. Scott's earliest public articulation of 

@' Christian socialism was his sermon as 
moderator of the Presbytery of San Fran- 

d cisco, delivered on 24 September 1894, 
1(6i!if,and printed in pamphlet form the follow- 

* ing year as Socialism: What is it?" His ser- 
mon text was a variant of the Golden Rule: 
"Thou shalt love thy neighbor as thyself" 
(Mt. 22:39). Socialism, Scott began, was a 
"much abused word." It did not mean an- 
archy, equal division of wealth, or all 
things in common. It meant "'applied 

/shristianity'" in the social realm. Citing, 
among others, Karl Marx, F.D. Maurice, 
the Fabian Society, and Edward Bellamy, 
Scott argued that the two essential ele- 
ments of socialism were cooperation and 
"just apportionment of the fruits of toil 
and the common bounties of nature."23 

Scott then launched into a criticism 1 of American society Competition, he 
averred, was "the basal principle of soci- bo ety as it now exists." As such, "A more 
irrational, baneful, destructive, debasing 
and sinful system could never be con- 
cocted by all the powers of darkness com- 
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bined." He argued that material good had 
come with competition despite its "wick- 
edness"-"God causes even the wrath of 
men to praise him." Scott was of the same 
generation as Washington Gladden, Lyman 
Abbott, and Frances Willard-major lead- 
ers in late nineteenth-century social Chris- 
tianity whose reformist critique of the de- 
veloping industrial order of the US. was 
grounded not only in religious conviction 
but also pre-industrial social experience. 
It seems significant that Scott turned for 
illustration of the rightness of cooperation 
and the iniquity of competition to the "old 
New England farm." A New Englander 
himself, he may have been drawing, at 
least in part, on personal memories. The 
New England farm family he argued, was 
in effect "a miniature cooperative state." 
The "varied industries of the home and 
farm" encompassed "what to-day consti- 
tutes a dozen distinct branches of labor." 
All worked together, for the welfare of all. 
What destroyed this "Socialistic commu- 
nity," Scott believed, was "the spirit of pri- 
vate enterprise." "One of the boys is 
stronger, shrewder, more unscrupulous 
than the rest," and thus takes "the lion's 
share of the profits," engenders "strife 
and bitterness," and forces "the old peo- 
ple" out of the home to become charity 
cases. Competition as a social principle 
was sinful because it admitted "no sense / 
of brotherhood or kinship." Scott argued 
that competition precluded obeying l 
Christ's command: "how can one love his 
neighbor as himself, when he must fight j 
w i t h  that neighbor fo r  bread and 
b ~ t t e r ? " ' ~  

Turning to address the interests of the 
church, Scott urged Christians to consider 
not only the truth of socialism but also its 
efficacy for mission. The problem of "how 
to reach the masses" could be addressed 
in part by socialism. "Is it a wonder," he 
pointed out, "that men who work and 
men who can find no work, the ragged 
and wretched and hungry multitudes turn 
away from the church where members call 
Christ their Savior, but do not believe in 

The Christian Socialism of I.E. Scott 

the practicality of the Golden Rule in the 
world's business and social life?" Because 
of the economic depression of 1893-1896, 
Scott and his audience were vividly aware 
of unemployment and bitter labor strikes. 
Christianity was more than economics, 
Scott readily admitted, but it included 
economics; "if men see christianity a fail- 
ure on the economic side, can they fail to 
lose confidence in it on all sides?" As a 
church member himself, Scott desired to 
win over his audience. His criticismsof the 
church were judiciously pointed. "There 
are multitudes of unselfish[,l faithful[,] 
loyal christian souls in the church," he be- 
lieved. 
They longand pray for the coming of the king- 
dom of God's righteousness on earth; and they 
wonder why it comes so slowly. They want to 
see souls converted, but they forget that the 
ears are deaf to other sounds when the stom- 
ach is empty. They forget or perchance do not 
know that against the wheels of the chariot-car 
of Christ's kingdom the heavy brakes of an- 
tagonistic, social and economic environments 
are set. 

Scott alluded to the wider re-emergence 
of social Christianity when he pointed his 
audience to the new consciousness of "or- 
ganic unity" and social injustice. He elo- 
quently undercut "our brethren who tell 
us the business of the Church is to save 
souls and not to meddle with social ques- 
tions" by noting that "they do not follow 
their own rule." "Do they not build church 
edifices and make them attractive? Do 
they not try to have good music and to 
make the social atmosphere of the church 
inviting? Do they not try to banish saloons 
and slums? Are not these 'social ques- 
tions'? Are they not attempts to make the 
environment harmonize with and help on 
towards the end sought, as Christ did 
when he drove out the money changers?" 
Scott closed his address with a challenge c0 "every christian to give Christian so- 
cialism "a sympathetic hearing" and "care- 

( $  ful study.'' "Christianity has hitherto been 
applied to individuals," he said, "but it is 
adapted to a kingdom, and a kingdom 
means organized society and a state."" 

There is no direct evidence of the 
presbytery's response to Scott's address. 
However, the fact that several months 
later he was elected stated clerk suggests 
that his basing his socialism on the Golden 
Rule, his sidestepping of specifics for 
moving toward a cooperative common- 
wealth of "distributive justice," his appeal 
to the social situation of the times, and his 
loyalty to the church forestalled any con- 
troversy. Further, when heand E.J. Dupuy 
launched the Socialist in the summer of 
1895, there was apparently no furor over 
the stated clerk's political journalism. 

The lack of Presbyterian controversy 
over Scott's socialism probably had some- 
thing to do with the California context as 
well. California had become part of the 
nation by imperialist conquest, and its 
subsequent society and culture had been 
decisively shaped by the Gold Rush of 
1848-1849: In the realms of collectiveexpe- 
rience, mythic memory, and social aspira- 
tions, California was linked, as historian 
Kevin Starr has convincingly argued, "with 
an intensified pursuit of human happi- 
ne~s . " ' ~  San Francisco and the Bay Area 
became the metropolitan center for the 
state and the entire Pacific Coast virtually 
overnight, an "instant city" that from 1848 
to 1856 grew from some 1,000 people to 
some 50,000. Culturally pluralist from its 
1848 beginnings, San Francisco had a pop- 
ulation in 1870 in which one out of every 
three people had been born in Ireland, 
Germany, China, or Italy, and between 
1870 and 1930, over half of the city's popu- 
lation was of foreign parentage. This plu- 
ralism, fed by ongoing migration and im- 
migration, added to the geographical and 
psychic remoteness of California, and 
compounded by the Gold Rush legacy of 
aspirations for easy money, made for a rel- 
atively fluid and rootless regional society. 
Few cultural traditions from areas to the 
East could serve as effective custodians of 
the community as a whole.z7 

Prior to 1900, California was not a major 
manufacturing state, yet it underwent ma- 
jor adjustments in the direction of social 



corporatization. California's geographic re- 
moteness made sea and land transporta- 
tion pivotal in its economy. The Southern 
Pacific Railroad came to epitomize in the 
popular experience monopolistic control 
of transportation and land and political in- 
fluence contrary to the public's interests. 
Mining and agriculture also were signifi- 
cantly corporatized in California well be- 
fore the turn of the century. Further, in 
the regionally dominant metropolitan 
center of San Francisco, the relative scar- 
city of labor made skilled workers in the 
building and transportation trades a po- 

Ltent ia l ly  formidable political force.28 
In such a social and cultural context, 

reformist ideas compatable with socialism 
gained increasing appeal among sectors 
of California's middl ing and upper 

/ -classes. California was alluring with prom- 
1 ise in the pursuitof happiness, butdreams 

7 dashed were as plentiful as dreams engen- 
V dered, and in the experience of many, lit- 

tle seemed to stand between the auton- 
omous individual and self-interested cor- 
porate structures. Henry George had de- 
veloped his single tax ideas while strug- 
gling to make a living in San Francisco. 
Wealthy lawyer Burnette G. Haskell dis- 
covered the laboring classes of San Fran- 
cisco and attempted to help them in the 
1880s with an eclectic blend of Marxian 
and anarchist rhetoric, union organiza- 
tion, and utopian communalism. 'When 
Bellamy's Looking Backward spawned a 
movement of Nationalist Clubs in 1889- 
1890, the greatest number of clubs ap- 
peared in California. Bellamy's "National- 
ism," though short-lived, was significant 
in Californiaas a link between middle- 
class reformism and socialist ideas. Na- 
tionalism took its name from its goal of 
national ownership of the means of pro- 
duction and distribution of goods. To 
reach the distant goal of a cooperative 
commonwealth, Nationalists favored im- 
mediate measures such as public owner- 
ship of utilities, woman's suffrage, the 
elimination of private banks, and an eight 
hour work day. Burnette Haskell was a 
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prominent leader in the San Francisco 
clubs, as was Job Harriman, another law- 
yer, who had at one time studied for the 
Disciples of Christ ministry. In southern 
California, which was beginning to boom 
with Anglo settlers from the greater 
Northeast and northern Midwest regions, 
Nationalists put forward wealthy H. Gay- 
lord Wilshire in 1890 as a candidate for I 
Congress.2g - ra 

Nationalism rapidly declined after 1890, ,<)F?, 
in large part because many members 
turned to Populism and socialism. Bur-('/' 
nette Haskell, for example, joined the 
Populist movement. Antimonopolism 
gained in political potency in the 1890s, 
and Populists won some significant con- 
tests in California elections of 1892, 1894, 
and 1896. Socialism was also burgeoning. 
Job Harriman and his San Francisco Na- 
tionalist Club joined the Socialist Labor 
Party; later, Harriman would barely miss 
election as Mayor of Los Angeles as the 
Socialist party candidate in 1911 and 1913, 
and in 1914 he would found a socialist agri- 
cultural colony, Llano del Rio, in southern 
California. In the East Bay, the young Jack 
London of Oakland joined the Alameda 
County Socialist Labor Local in 1896, a year 
after its organization. Former Nationalist 
Gaylord Wilshire made real estate invest- 
ments in Los Angeles with his brother that 
included the development of Wilshire 
Boulevard, but politically he turned to so- 
cialism. He founded Wilshire's Magazine 
as a journalistic platform, and he ran as a 
Socialist congressional candidate from the 
Los Angeles area in 1900.30 

Given the growing public sentiment 
against the Southern Pacific Railroad, the 
comparatively weak traditional party sys- 
tem in California, and the emergent mid- 
dle-class reformism and radicalism rep- 
resented by Nationalism, Populism, and 
Socialism, i t  is no t  surpr is ing that 
reformist and radical sentiment should 
begin to gain a hearing within the Anglo- 
Protestant community of California in the 
1890s. When and how J.E. Scott was con- 
verted to socialism is open to speculation. 

The Christian Socialism of I.E. Scott 

No. 34. COMMONWEALTH L I B R A R Y .  Aug. 24. 1895. 

SOCIALISM: 
IS I T  RIGHT, OR IS IT WRONG? 

Lecture delivered b y  Rev. J. E. Scott before the American sec- 
t ion of socialist labor party, at Metropolitan Temple (the 
largest bal l  in San Francisco), June 30, 1895. 

It is certain, however, that he was in Cali- 
fornia during the years of Nationalist and 
Populist flowering, and hisviews were un- 
doubtedly shaped by this ferment. 

The Bay Area speaking appearance of 
Christian socialist George D. Herron in 
1895 was the occasion for Scott to begin 
the Socialist. He felt the times were right. 
"There is call for a paper of the kind this 
proposes to be, because of the large num- 
ber of Socialists on this coast. The woods 
are full of them. Multitudes are Socialists 
without knowing it. Every man that really 
wants what is right for himself and his 
neighbor alike, is  very near the kingdom 
of Socialism." Initially, his optimism 
seemed justified. In the third issue of his 
periodical, he exulted that "Presbyterian 
Elders and Congregational Deacons send 
in their half dollars," as well as "ministers 
of various denominations." The following 
week he claimed, "Few clergymen of 
standing in the city are unrepresented on 
our rol l  of names." His enthusiasm 
dampened a bit in the fall when financial 
stringency forced reducing the pages in 
each issue by half, but his basic optimism 
remained intacL3' 

Scott had defended G.D. Herron from 
the attacks of C.O. Brown in the Arena. In 
the Socialist, he welcomed Herron's paid 
subscription and sharply harried Brown as 
"the real subverter of social order and not 
Dr. H e r r ~ n . " ~ ~  Scott, however, was less a 
representative of Herron's brand of Chris- 
tian socialism, which had an antichurch 
edge mingled with its revivalist passion, 
than he was of the Fabian Christian social- 

ism represented by W.D.P. Bliss (1856- 
1926). Bliss was a generation younger than 
Scott, but like the older Presbyterian, he 
had a New England background. Born of 
Congregationalist missionary parents in 
Turkey, Bliss attended Amherst College 
and Hartford Seminary. He converted to 
the Protestant Episcopal Church in 1885 in 
the conviction that it represented the 
original catholic unity of the church, and 
soon thereafter he began his lifelong ef- 
forts to unify social Christianity under 
broadly-defined Christian socialism. In 
1887 and 1891 he helped found two Episco- 
palian groups, first the Church Associ- 
ation for the Advancement of the Interests 
of Labor, and then the Christian Social 
Union. He was a charter member of the 
Boston Nationalist Club in 1888. In 1889 he 
organized the Society of Christian Social- 
ists and founded and edited its journal, 
the Dawn, and in 1895 he began the 
American Fabian League and its periodi- 
cal, the American Fabian. In this indefati- 
gable organizing and publicizing, Bliss' 
goal was to persuade Christians in particu- 
lar that a gradualist, nonpartisan approach 
to a cooperative commonwealth was the 
truest way to apply Jesus' social 
teachings.33 7 J.E. Scott clearly represented such a , 
gradualist, ecumenical socialism that was @' 
open to all of social Christianity. In the 
first issue of the Socialist, Scott an- 
nounced, "we shall try to recognize the 
value of every reform idea that makes for 
strict and impartial justice and right 
among men and women." The platform of 
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INCIDENTAL ADDENDA OCCASIONALLY OFFERED 
FOR GENERAL INTELLIGENCE 

Item 55th. "Out of the mouth of babes . . ."Wesley Grove, filled with huge white oak 
and chestnut trees was the center of Orange County, NY, Methodism in the closing years 
of the 19th century. O n  a warm Sunday evening in  August six to eight thousand people 
would arrive by wagon and train to set up their tents. Famous preachers and evangelists 
preached from the wooden platform in  a natural amphitheater. Corinne Slaughter 
Ackerly almost ninety years later remembered going there with her Presbyterian parents. 
One of the preachers invited his listeners to come forward to profess faith. Little Corinne, 
only four years old, stood up and shouted, "I'm a Presbyterian." 

1150th Anniversary Book, Town of Harnptonburgh, New York, (1980), p. 40.1 
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